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Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE EPISTLE OF PAUL THE APOSTLE TO THE PHILIPPIANS. 

PREFACE. 

IN this Epistle St. Paul manifests an extraordinary regard for the Christians of Philippi, which was one of the chief cities of Macedonia. The readiness that they had shewn in receiving the Gospel, which St. Paul, by an express command from Heaven, first went there to preach, (Acts 16:9; Acts 10:12.) the singular devotion which reigned among them, and their generous care in sending him a considerable sum for his subsistence while in prison at Rome, had justly won upon his affections. But, as St. Paul could not make them a return more worthy of himself, nor more advantageous to them, than by labouring to confirm them in the faith, and to encourage them in the practice of the Christian virtues, this is chiefly insisted upon in the present Epistle, but in a manner so affectionate, that no one, unless void of all relish for holiness, can read it unmoved. When St. Paul would shew the Philippians to what an extent he wishes for their happiness, he makes no difference between their's and his own; and he even prefers, in some degree, the consolation of living for them to the happiness of being freed from the miseries of this life, and of being in heaven with Christ, ch. Philippians 1:22. When he would inspire them with those sentiments of meekness, of charity, and of humility, so much recommended in the Gospel, he lays before them, in terms so full of instruction and consolation, the voluntary abasement of Christ, ch. Philippians 2:5-6, &c. that this single passage of his Epistle is of inestimable value to the church, offering a fund of light capable of clearing away the thickest clouds of error and heresy. When he warns the Philippians against the seductions of false teachers, who every where undertook to pervert sound doctrine, ch. Philippians 3:1, &c. he performs it with an earnestness that equally shews his zeal for the truth and his peculiar anxiety for the faith of the Philippians. Finally, when he would excite their utmost diligence, to make a daily progress in holiness, and to approach unceasingly nearer to heaven, he describes himself as engaged in a common cause with them in the same career; that, on the one hand, they might not be disheartened, as if they were yet far distant, and that he had left them very much behind him; and, on the other, to encourage them to run together with him, and to shew the same ardour in a race which was common to both. The remainder of this Epistle, to the end, is in the same style; and the whole of the 4th chapter, which is the last, breathes nothing but love, a total disregard of the things of this life, and such deep humility and resignation to God's providence, as ought to be a lesson and an example to the church throughout all ages. 

01 Chapter 1 

Introduction
CHAP. I. 

He testifieth his thankfulness to God, and his love toward them, for the fruits of their faith, and fellowship in his sufferings; daily praying to him for their increase in grace: he sheweth what good the faith of Christ had received by his troubles at Rome, and how ready he is to glorify Christ, either by his life or death: exhorting them to unity, and to fortitude in persecution. 

Anno Domini 62. 

AFTER giving the Philippians, with their bishops and deacons, his apostolical benediction, St. Paul thanked God for their conversion; and declared his humble hope and confidence that God would preserve them in the faith to the end of their lives, as it was meet for him to think, because he had them in his heart: he also expressed the most tender affection for them; and prayed God to bestow upon them spiritual blessings, that they might be filled with the fruits of righteousness, Philippians 1:1-11.—In the nextplace, lest they might have been afraid that his long imprisonment had been hurtful to the gospel of Christ, he assured them that it had contributed to advance that good cause, Philippians 1:12.—insomuch that the gospel was now known in the palace itself, Philippians 1:13.—That the indulgence shewn to him, had made many of the brethren more bold in preaching than formerly, Philippians 1:14.—yet they were not all actuated by laudable motives, Philippians 1:15.—For some preached publicly, merely to enrage the priests and magistrates against him, as the ringleader of the Christians, Philippians 1:16.—But he told the Philippians, he knew that this, through the direction of the Spirit of Christ, would rather contribute to his enlargement, Philippians 1:19.—At the same time he declared his resolution boldly to defend the gospel when brought before the emperor, even although it were to bring death upon himself, Philippians 1:20.—To be continued in life, he told them, would promote the cause of Christ, but to die would be more for his own advantage, Philippians 1:21.—Therefore he was in a strait, whether to choose life or death, Philippians 1:23.—Only knowing that his continuing in life would be more for their interest, Philippians 1:24.—he was persuaded that he should still live, Philippians 1:25.—In which case he promised to visit them, Philippians 1:26.—In the mean time he exhorted them all to behave suitably to the gospel; and, in particular, strenuously to maintain the true doctrine of the gospel, both against the unbelieving Jews and against the Heathens, Philippians 1:27.—and to be in no respect terrified for their threatenings, Philippians 1:28.—but to suffer cheerfully for their faith in Christ, Philippians 1:29.—after his own example, Philippians 1:30. 

PHILIPPIANS.] Philippi was a city of no great extent, in Macedonia, on the borders of Thrace. The Christian religion was first planted there about the year 51, by St. Paul, (see Acts 16:12.) who left St. Luke and Timothy to carry on the work. He afterwards paid them a second visit, Acts 20:6 and, it is probable, saw them afterwards a third time. This Epistle was sent at the same time with the preceding, in the year 62 or 63. The design of it is, to comfort the Philippians, under the concern that they had expressed for his imprisonment at Rome, to check a party-spirit which had crept in among them; and to promote, on the contrary, an entire union and harmony of affection;—to guard them against being seduced from the purity of the Christian faith by Judaizing teachers; to support them under the trialswith which they struggled, and, above all, to inspire them with a concern to adorn their holy profession by the most eminent attainments in the divine life. 

Verse 1
Philippians 1:1. Paul and Timotheus,— This and the following verse contain the inscription, or introduction of this Epistle. St. Paul might choose to join Timothy with him, as he not only had attended the Apostle in his general travels into these parts, but had assisted in preaching the gospel at Philippi. Comp. Acts 16:1; Acts 16:3; Acts 16:12. Some have inquired why St. Paul does not stile himself an Apostle here, and in his two Epistles to the Thessalonians, and in that to Philemon, as he does in all the other Epistles which bear his name; and have accounted for it by observing, that no objection had been made to his character at Thessalonica or Philippi; and that, having received a present from them, he might not seem to be burdensome as an apostle of Christ. Perhaps it rather was, because Timothy and Silas, who were neither of them apostles, are joined with him here, and in the Epistles to the Thessalonians. 

Verse 3
Philippians 1:3. I thank my God— From this verse to the 11th the Apostle acquaints the Philippians with the satisfaction that he had in them, and how much he thanked God upon their account, and what was the matter of his prayers to God for them. Instead of, upon every remembrance of you, Dr. Heylin reads, as often as I make mention of you: and he observes, that it was the custom, as well of the Jews as of the Christians, to name in their prayers those for whom they had a great regard. Others, however, understand the passage as referring to the kind remembrance which the Philippians had of St. Paul. 

Verse 4
Philippians 1:4. Always in every prayer, &c.— It is not to be supposed that St. Paul never made any prayer, public or private, wherein he did not expressly mention the case of the Philippians: the meaning of the passage therefore onlyis, "Always in every prayer of mine, which I put up for you all, praying with joy; which joy is on account of your fellowship, &c." 

Verse 5
Philippians 1:5. For your fellowship, &c.— Your participation in the gospel: so Doddridge, and also Heylin, who observes that the meaning is, "the part you have in the gospel;—obeying its precepts, and profiting by the graces which accompany it." See 1 Corinthians 1:9. 2 Corinthians 8:4; 2 Corinthians 13:13. 

Verse 6
Philippians 1:6. Until the day of Jesus Christ:— See Philippians 1:10. The Apostle speaks this from a judgment of charity, and from the consequent confidence that he had in them; because, says he, it seems just, or fit for me to conceive this good hope of you, by reason of that great affection which you retain towards me, and your patience in enduring the like afflictions. 

Verse 7
Philippians 1:7. Even as it is meet, &c.— As it is just in me to be thus affected towards you all; because you have me in your hearts, both in my bonds, and in my defence and confirmation of the gospel, being all partakers with me of its grace. Doddridge. Dr. Heylin renders the verse more paraphrastically thus; And it is but just that I should have this opinion of you all; being intimately conscious, as I am, of the interest which you take in the favour that God does me, with respect to my confinement and the defence and confirmation of the gospel. 

Verse 8
Philippians 1:8. God is my record, &c.— "God is my witness, that I long to see you with that peculiar tenderness of affection, which nothing but these bonds of mutual faith and love centering in him can be capable of producing; and which greatly resemble the compassion which Christ himself feels for those whom his grace hath made the members of his body." Bowels is a term which denotes the most intense, ardent, and sincere affection. Dr. Heylin renders the verse, For God is my witness, that I love you all with a truly Christian affection. 

Verse 9
Philippians 1:9. In knowledge, and in all judgment;— The former of these is explained of speculative, the latter of practical knowledge; but the difference between the ideas suggested by the original would be much better preserved, by rendering the last word 

αισθησει, perception, or discernment. He wishes that they might not only know the principles which recommend candour and benevolence, but feel their influence on their hearts; which daily experience and observation shew, in some great pretenders to this kind of knowledge, is a very different thing. 

Verse 10
Philippians 1:10. That ye may approve, &c.— So as to prove things which differ:—"To prove by experience, and know by trial, how incomparably excellent the Christian character is beyond any other; (see 1 Thessalonians 5:21.) that you may be found not only sincere and cordial, but altogether inoffensive through the whole of your Christian course, even until the great day of Christ." The word rendered without offence, is of doubtful signification. Sometimes it implies, "The not giving offence to others;" 1 Corinthians 10:32. But, considering the word sincere with which it is here joined, the Apostle's meaning rather seems to be, "that they might do nothing to offend themselves," to wound or grieve their own consciences, but might have απροσκοπον συνειδησιν, a conscience void of offence. Acts 24:16. 

Verse 11
Philippians 1:11. Being filled, &c.— "Being filled with all the genuine fruits and effects of righteousness, which are produced by virtue of a living faith in Jesus Christ." 

Verse 12
Philippians 1:12. But I would ye should understand,— The Philippians, from the great affection they bore to St. Paul, being much concerned on account of his present sufferings, he labours, from this to the 26th verse, to abate their concern, by representing to them how useful his bonds had been to promote and spread the gospel; how calm and easy he was under all his trouble, and how entirely resigned to the will and service of Christ; and withal lets them know, that he was verily persuaded that he should be freed from his bonds, and have another joyful opportunity of visiting them. 

Verse 13
Philippians 1:13. So that my bonds in Christ are manifest— "So that my bonds in or for Christ are manifested and taken notice of in all the palace of Caesar, and all other places in and about the city; and have seemed so remarkable, that many have been excited to inquire, much to their own satisfaction and advantage, what there was in this new and unknown religion, which could animate me so cheerfully to endure hardships and persecution in its defence; for they soon traced up my sufferings to this, as their only cause." Mr. Peirce would render this verse, So that it is manifest, both in the Pretorium and elsewhere, that my bonds are for Christ; that is, "that I suffer only for the sake of Christianity, and not for any real crime." And Dr. Heylin gives nearly the same interpretation:—So that my imprisonment for the sake of Christ is now publicly known at the court, and in all other places. 

Verse 14
Philippians 1:14. Waxing confident by my bonds, &c.— Encouraged by my bonds, preach the word with greater freedom and intrepidity. 

Verse 15
Philippians 1:15. Some indeed preach Christ, &c.— It is very proper here to inquire who these preachers were, the rightly stating of which may give some light to this Epistle. There can be no doubt that they must have been professed converts to the Christian religion; for no unconverted Jews or Gentiles would ever give themselves the trouble to preach Christ; and in all probability these preachers must have been converts from Judaism; for, first, by comparing what St. Paul says in his other Epistles, it appears, that the greatest opposition, disturbance, or hindrance that he met with from any who professed themselves Christians, was from them: nor could he, indeed, well be opposed, by any others but Jewish converts, or such as were seduced by, and fell in with them. Secondly, who besides these were likely to endeavour to add affliction to St. Paul's bonds?—He continually represents the cause of his bonds to be his preaching and asserting the liberty of the Gentiles. Now they who were most displeased with that conduct which brought his sufferings upon him, were likely enough to be most forward in endeavouring to aggravate his trouble under them;—and who could they be but the Jewish converts? 

Verse 16
Philippians 1:16. Not sincerely,— This may refer to the matter of their preaching: it was not sincere, pure, and uncorrupted gospel; but they adulterated it, by mixing Judaism with it; and so they perverted the gospel of Christ. Galatians 1:7. Or it may refer to the intentions of the preachers: they acted not sincerely in what they did; but while they pretended their great end was to preach Christ, instead of that they made it their chief business to preach down the Apostle, and to lessen his reputation. The next words seem to support the latter sense, as does what he says in Philippians 1:18. See the Introduction to this chapter. 

Verse 17
Philippians 1:17. I am set, &c.— Some would render the word κειμαι, I lie, that is to say, in bonds for the gospel, in order to make an apology for it before Nero; and this they think a more moving consideration, and one which would sooner excite love and tenderness, than what is expressed in our translation;—that he was set, called, raised up, for the defence of the gospel. Heylin renders it, Knowing that I am reduced to this state, for the defence of the gospel. 

Verse 19
Philippians 1:19. This shall turn to my salvation— My deliverance: Peirce; who thinks, that as they who preached Christ out of love, made more friends for the Apostle, so they who preached him out of envy, gave his friends an opportunity of representing his persecutors as proceeding upon principles of malice. But, as such an event could scarcely be said to proceed from the supply of the Spirit of Jesus Christ, by salvation may be meant the Apostle's eternal happiness; and his persuasion might be, that all the designs of his adversaries against him should be so over-ruled, that through the supplies of the Holy Spirit, all should work together for good; and his eternal salvation be advanced thereby through the concurrence and assistance of their prayers. 

Verse 20
Philippians 1:20. With all boldness,— With all openness, or in the most public manner. See John 7:4. 

Verse 21
Philippians 1:21. To me to live is Christ, &c.— "He is the supreme end of life, and I value it only as it is capable of being referred to the purposes of his honour; and, in consequence of that, to die is gain: for as that temper argues my interest in the friendship of that Redeemer, who is the Lord of the invisible, as well as the visible world, I am well satisfied that he will make ample provision for my happiness, when I quit this transitory life, and surround me with far more important blessings than any which I must then resign. Nor is the utility of my death confined to this; it may be instrumental towards gaining others over to the religion of Christ; so that, in all cases, whether I respect the honour of Christ, or, my own eternal condition, To me to live is Christ, and to die is gain." Mr. Pierce would render this, For Christ is gain to me, living or dying. 

Verse 22
Philippians 1:22. But if I live in the flesh,— "But if my lot should be to live longer in the flesh, this magnifying, or serving of Christ will be the fruit of my labour, &c." There seems to besomething emphatic in the Apostle's manner of expressing himself, in this and the 24th verse. It appears to be his intention to shew the little value that he set upon life for its own sake, and therefore to speak of it by way of contempt and disparagement: as if he hadsaid, "If I must yet live longer in this painful, miserable flesh." He thought life valuable and important, considered with respect to Christ and his service, as he had spoken of it before; but by this variation of his style, or his adding in the flesh, he may be understood to hint, that he was not fond of life as men commonly are. Instead of, I wot not, read I know not. 

Verse 23
Philippians 1:23. For I am in a strait, &c.— "For I am, as it were, borne two different ways; having on the one hand a more earnest desire, out of regard to my own immediate happiness, to be unbound, to weigh anchor, and, quitting these mortal shores, to set sail for that happy world, where I shall be immediately with Christ;—which is better beyond all comparison and expression, with regard to my own private happiness." The original is very emphatic; and seems to be an allusion to a ship stationed at a particular place, and riding at anchor, and at the same time likely to be forced to sea by the violenceof the winds: which gives us a lively representation of the Apostle's attachment to his situation in the Christian church, and the vehemency of his desire to weigh anchor, and set sail for the heavenly country, that he might be with Christ—an expression, which plainly proves that the separate spirits of good men are with Christ in such a manner, as that their state is far better than while they continue in this present world, which a state of insensibility cannot possibly be; though this does not tend at all to disprove that accession of happiness after the resurrection, which other scriptures plainly declare. See 2 Corinthians 5:5-10. The original of what we render far better, is so very emphatical, that it cannot be translated literally. Better beyond all expression, in some measure gives the sense; for indeed the Apostle seems to labour here for expression as much as in any part of his writings. 

Verse 25
Philippians 1:25. I know that I shall abide, &c.— "I am persuaded that I shall live yet longer, and have an opportunity of visiting you all." Probably the Apostle had some particular revelation whereupon to ground his confidence. It is not by any means to be imagined that he refers to intimations from the palace how it should go with him. He must have known little of princes and courtiers, especially in Nero's reign,to build so confidently on such a foundation. Dr. Heylin, upon the last words, joy of faith, observes, that the preaching of an apostle never fails of producing actual faith in minds disposed like those of the Philippians; and experience teaches that such faith is accompanied with joyous sensations. It is luminous, and fills the soul with a delectable relish of truth. Hence joy in believing, &c. 

Verse 27
Philippians 1:27.— From this verse to ch. Philippians 2:18. St. Paul presses upon the Philippians a perseverance and unanimity in the faith which he had taught them, notwithstanding the opposition that they met with on account of it; and withal, he urges them to be peaceable, and condescending to one another, and ready to perform all mutual good offices. This he inforces by various affecting considerations, and particularly that of the condescension of Christ, and his blessed reward; which he speaks of in very strong and lively terms. 

There can be no doubt, that having their conversation worthy of the gospel of Christ, imports in general their living according to the direction of the gospel, and answerablyto the great favour vouchsafed them. See Ephesians 4:1. Colossians 1:10. 1 Thessalonians 2:12; 1 Thessalonians 4:1. But the latter part of this verse, together with the next, shews what he had here principally in view; namely, their continuing steadfast in the doctrine that he had taught them, concerning the liberty which God had granted them as Gentiles. The word rendered, Let your conversation be, signifies literally, "to behave as denizens of some city or corporation." 

Verse 28
Philippians 1:28. In nothing terrified, &c.— It evidently appears hence, and from several other passages in this Epistle, that the Philippians were now in a sufferingstate: which is a circumstance to be borne in mind as we go on, as it illustrates several masterly strokes in the Apostle's address to them. "I suppose," says Dr. Heylin, "that the word 

ητις, which, in this verse, refers to πιστις του ευαγγελιου, the faith of the gospel, in the verse above; and that the sense is the same as in Romans 1:18 where it is said, that inthe gospel the wrath of God is revealed against all impiety and injustice of men, &c. Wherever the gospel is preached, it is no indifferent thing, even to those who do not receive it; because it is a warning to them from God, of the danger they incur by disobedience." See on Ephesians 1:15. 

Verse 29
Philippians 1:29. For unto you it is given, &c.— For it is granted to you as a favour, on the part of Christ. Doddridge, Heylin, &c. St. Paul very skilfully diverts them from viewing persecution under its most frightful appearance, and leads them to consider it as a gift and an honour conferred upon them. We may observe the like in the discourse of another apostle, 1 Peter 4:12-16. Some would read from the words in Philippians 1:28 which is to them, &c. to the end of the present verse, in a parenthesis, and connect the 30th with the former part of the 28th verse. See the original. 

Verse 30
Philippians 1:30. Having the same conflict, &c.— "Having, in a great measure, the same struggle with the adversaries of the gospel, who labour to overbear it by brutal violence,—as ye saw to be in me, when I was among you in Philippi, and was stripped, and scourged, and laid in the dungeon, and in the stocks; and which you now hear to be in me at Rome, whither you know I have been sent in bonds, as an evil-doer; having beenobliged to appeal unto Caesar, for the preservation of my life." See Acts 16:19. &c. 

Inferences.—Amid the numberless mercies, with which, through the indulgence of our heavenly Father, we are daily surrounded, what can demand our humble and grateful acknowledgments more than our participation of the gospel? To whatever afflictions it may expose us, or whatever we may be called to sacrifice to its interests, every day, in which we share its comforts and supports, calls aloud for our praises, both in the enjoyment and in the recollection. No wonder, therefore, that where this blessed work is begun, there is a great affection between those who were the instruments of producing it, and those in whom it is produced. No wonder if St. Paul made mention of these his Christian converts at Philippi, in his prayers, offering up requests for them, and praying for the increase of their hope and love. No wonder, on the other side, if their hearts were tenderly set upon him, and that, distant as he was, he seemed to lodge there, and their tender care followed him through every circumstance of his bonds; so that his sufferings and dangers were even more painful to them than their own: while he, on his part, longed for them all in the bowels of the Lord, and could conceive of no greater charm in liberty itself, than that it might give him opportunity of cultivating so endearing a friendship by personal intercourse. 

The increase of love founded on knowledge, and attended with other sentiments of experimental religion, is to be numbered among the best of apostolic blessings. Every experience of these things will confirm our resolution of maintaining that godly sincerity, which will render our conversation unblameable, and our account in the day of the Lord comfortable. To glorify God by the fruits of righteousness, is the great end for which these rational natures were given us; and it is by the exercise of lively faith in Christ that these dispositions are cultivated, and these fruits rendered most abundant. 

Again. How admirable is the conduct of Divine Providence! and in how beautiful a manner does it often work the purposes which it wisely and graciously determines, by events that seem to have the most contrary tendency! Who would have imagined that the imprisonment of St. Paul would have been effectual to the advancement of Christianity! Thus can God animate and encourage his servants, by the extremity which their brethren suffer in his cause, so that they shall wax confident by their bonds and their martyrdom. Let this then reconcile us to all the allotments of Providence, and establish us in an earnest expectation and hope that Christ will be glorified in all things by us, whether by our life or death: and who, that knows the grace of God in truth, would not rejoice even in death itself, if the gracious Redeemer, who gave his own life for us, may thereby be magnified? 

But, how execrable was the temper of those who preached Christ out of envy and contention, and managed a ministry which should have breathed nothing but love, in a view of adding affliction to those bonds which oppressed this holy, this excellent man! But generous and amiable is the disposition which the Apostle expresses, when he rejoices in this—that Christ was preached, though the purposes with regard to himself were so unkind! These are the wonders which the love of Jesus produces in the soul; thus does it empty us of every malignant passion, and reconcile us to the most disagreeable events which may advance his interests. Where such principles inspire the breast, the faithful servants of Jesus will find their own account, while they are wholly intent on his honour. But let it be remembered, that it is through the supply of the Spirit of Jesus Christ, which sanctifies to the faithful every circumstance through which they pass, that all these events are so blessed unto them. That these supplies may be imparted, let us unite our prayers in favour of all who love our common Lord in sincerity, 

Again. How happy must that man be, who can truly say, that to him to live is Christ, and to die is gain! What a blessed alternative is before him, and how cheerfully may he leave it to Providence to decide which of the two shall be appointed for him! And yet, how vain must life be, and how miserable death, to that man who cannot say it! He that gathereth not with Christ scattereth abroad (Matthew 12:30.); and when death comes to such a one, it is the loss of all, and attended with the final, and, alas! the eternal loss of himself: while the good man pronounces it better, beyond all comparison, to depart, that he may be with Christ, and submits only to continue in life, as the part in which self-denying duty requires him to acquiesce. But O! how unworthy the Christian character is it, to be adverse to so advantageous a remove!—to be unwilling, and that even on such terms, to depart and to be with Christ! as if any converse, any friendship, any enjoyment, any hope here, were comparable; yea, as if it were preferable to serving him in his immediate service, under the everlasting tokens of his acceptance and delight. 

But if that Master, whom we have the honour to serve, determine to us an abode here for months and years to come, and his church may receive advantage by it, ill shall we requite his love, if we are unwilling for a while to wait till he shall call us up to himself. Very deficient shall we be in that gratitude and zeal which we owe him, if we find not something of a heaven begun even here below, in doing what may be pleasing to him, in managing his interests, with such degrees of ability as he shall be pleased to honour us with, and so training up others to a meetness for those enjoyments which he has taught us by his grace to expect and pursue. 

Whatever our stations may be, whether in public or private life, let it be our care, in every circumstance and relation, that our conversation may be as becometh the gospel; that we may adorn so holy a profession, and answer so glorious a hope. If opposition arise, let it not terrify us. It will, if well supported, be a token of salvation, and that of God. Let us account it an honour, and the gift of the Divine favour to us, to be called and strengthened to suffer for his sake. So were the prophets, so were the apostles, dignified. We have heard of their noble contentions, that we might emulate them: and well may we do it, since we have the same Author and Support of our faith, and hope to partake of the same exceeding and eternal weight of glory. 2 Corinthians 4:17. 

REFLECTIONS.—1st. The apostolical inscription and benediction open the epistle. Paul, and Timotheus who joins him in all cordial salutations, the servants of Jesus Christ in the gospel, to all the saints in Christ Jesus which are at Philippi, brought into real union with him in faith and holiness, with the bishops and deacons, the superior officers in the church: grace be unto you, and peace from God our Father, and from the Lord Jesus Christ. Note; (1.) There can be no true peace but what flows from divine grace and favour. (2.) Every covenant mercy that we receive at God's hands, comes to true believers as the fruit of our adored Redeemer's undertaking. 

2nd, The Apostle, after his gracious introduction, begins, 

1. With thanksgivings to God on their behalf. I thank my God upon every remembrance of you, and of the rich grace that he has bestowed upon you, (always, in every prayer of mine for you all making request with joy, delighting in and over you) for your fellowship in the gospel, thankful for all the inestimable privileges to which you have been admitted, for the love and union maintained among you, and for your liberality in contributing to the furtherance of the gospel; from the first day until now, with steadfastness and perseverance, in the midst of all opposition, continuing to approve your fidelity. Note; (1.) It is a great joy to a minister's soul, when his people walk steadily in the fellowship of the gospel. (2.) Our grateful thanksgivings are ever due, while we are mentioning the divine mercies. 

2. He expresses his confidence concerning them—Being confident of this very thing, that he which hath begun a good work in you, by his divine grace converting your souls, will perform it until the day of Jesus Christ, will do every thing on his part, consistent with the harmony of his divine perfections, for your present and eternal salvation; and I indulge a humble hope and confidence, from your past conduct and present experience, and probable fidelity in future, that you will be kept by him unto the day of his appearing. Note; Whatever good is found in us, comes from God, in and through Jesus Christ; and he must have all the glory. 

3. He gives the reason for that confidence in them which he entertained—Even as it is meet for me to think this of you all, bound in the judgment of charity to esteem the whole church, and every member true to their profession. And I the more readily entertain such a persuasion of you, because I have you in my heart, embraced with my warmest affections, and sharing my constant remembrances, inasmuch as both in my bonds, and in the defence and confirmation of the gospel, ye all are partakers of my grace, enduring the like tribulations as I suffer; and by your sympathy with me, and your readiness to assist me, both in my bonds, and amidst all the opposition which I meet with in defence of the gospel, ye manifestly appear to have received out of the same Redeemer's fulness. Note; We are bound to think well of those who, not only make a creditable profession, but dare to suffer for the truth themselves, or nobly own, even in bonds, those who do. 

4. He appeals to God for the warm attachment of his heart unto them. For God is my record, how greatly I long after you all in the bowels of Jesus Christ, with the truest spiritual affection, like that which Jesus himself feels for precious souls. 

5. He tells them what were his prayers for them. And this I pray, (1.) That your love may abound yet more and more towards God and one another. (2.) That ye may advance in knowledge and in all judgment, grounded and settled in the true principles of the gospel; and that thus your love may be increased day by day. (3.) That ye may approve the things that are excellent, bringing every thing to the test of God's word, that their different excellencies may be ascertained; and examining by this unerring rule the doctrines of seducers, that the purity of the gospel may be maintained, in opposition to their errors. (4.) That ye may be sincere, and without offence, or allowed guile, before God and man, true to your principles, and upright in your conduct, till the day of Christ, persevering in your fidelity, and walking as those who constantly eye a heart-searching God and a judgment-day. (5.) Being thus found faithful, you will be filled with the fruits of righteousness, with every divine temper and gracious work which the Spirit of God produces in the faithful, and which are by Jesus Christ, accepted through him, as well as derived from him, unto the glory and praise of God. His own glory is the great end which he proposes in all his works, and which we therefore should ever regard as the great end of our being. 

3rdly, Nothing could tend more gloriously to remove the ignominy of St. Paul's chain, or to comfort the hearts of his spiritual children, who might be much dejected at his reproaches and sufferings, than the account which he gives of himself. 

1. Even in his bonds the gospel was not bound, but his sufferings tended to confirm and propagate the knowledge of the truth. I would ye should understand, brethren, that the things which happened unto me, dark and afflictive as the dispensation might appear to you, have fallen out rather unto the furtherance of the gospel; for God can easily bring the greatest good out of what appeared the greatest evil. Thus the blood of the martyrs has ever been the seed of the church. So that my bonds in Christ are manifest in all the palace, where my sufferings for the gospel, and patient fortitude under them, are known to all the great men of Nero's court, and in all other places, and are made the happy occasion of raising inquiries, about the gospel in those who might not otherwise have heard it, and of bringing some under the joyful sound even out of Caesar's household. And many of the brethren in the Lord, waxing confident by my bonds, and fully satisfied of the goodness of the cause, and of the hand of the Lord visible in the support that he gives me, are much more bold than ever to speak the word without fear, and to proclaim the salvation which is only to be found in a crucified Jesus. Some indeed preach Christ even of envy and strife, taking this opportunity of my imprisonment to pursue the base end of setting up themselves, even under the covert of zeal for the gospel, envying my reputation, and hoping to supplant me in the affection of the churches, and some also of good-will, with hearty affection to the cause, and true regard for me. The one preach Christ of contention, out of mere pride and rivalship; not sincerely, from a right principle of love unfeigned; but from envy, supposing to add affliction to my bonds, by ingratiating themselves, to my prejudice, with the members of the churches, or hoping to incense the government more against me by the noise that they make, and the divisions they seek to raise: but the other preach Christ of love, truly attached to the Saviour, and longing to promote the salvation of immortal souls; knowing that I am set for the defence of the gospel, and suffered to bear these bonds on purpose to have an opportunity, before the highest in this world, publicly to vindicate and defend the cause of Christ. Note; (1.) Strange as it may appear, that any should preach Christ out of envy, so subtle is the Tempter, and so corrupt the heart of man, that even the gospel may be turned into the gall of asps, and made the pedestal on which the proud heart would erect its reputation. (2.) Faithful souls are whetted by opposition, and made more bold by bonds and reproaches. 

2. He expresses the joy that he felt in his own soul, amidst all he suffered from open enemies and false friends. What then? though some act on principles so base, notwithstanding every way, whether in pretence or in truth, Christ is preached; and I therein do rejoice, yea, and will rejoice: if his name is spread abroad, and his gospel propagated, that is matter of real joy; and the ministry may be blest, though the preacher perishes. For I know that this shall turn to my salvation, however different the designs of these men may be; and serve to procure my liberty the sooner, as well as to advance my soul's present and eternal benefit, through your prayer daily offered up for me, and the supply of the Spirit of Jesus Christ, which can enable me to improve under every dispensation, and cause it to work for good—according to my earnest expectation and my hope, that I shall be supported and delivered, and that in nothing I shall be ashamed of that glorious cause for which I suffer; but that with all boldness, and unshaken fortitude of mind, as always hitherto I have been enabled to act, so now also Christ shall be magnified in my body, whether it be by life or by death; by longer patient suffering, if such be his will; by a faithful discharge of my trust, should I regain my liberty; or by sealing the testimony with my blood, if his glory so require. Note; (1.) We are much indebted to our brethren's prayers. (2.) The supply of the Spirit of Christ can make up all other wants, and cause every providence to prove a blessing. (3.) If we are not a shame to the gospel, we need never be ashamed of it, though devoted, for the sake thereof, to the most ignominious death. 

4thly, The Apostle was happy to die, yet, for their sakes, content to live. 

For me to live is Christ, and to die is gain; living or dying, he is to me all and in all; for his glory I only desire to live; and in whatever way I die in his cause and service, I know it shall prove my everlasting gain. But if I live in the flesh, this is the fruit of my labour, to preach and suffer for the truth's sake, in order to advance my great Master's cause: yet what I shall choose, I wot not, whether life or death: for I am in a strait betwixt two; having a desire to depart, and to be with Christ, longing for the heavenly blessedness in store, and to see him face to face, where sorrow and sighing shall be for ever done away; which is far better than any possible situation that I can be in here below: nevertheless, to abide in the flesh is more needful for you, and for your benefit I can gladly forego, for a while, my own happiness, and conflict still amid the opposing powers of earth and hell. And having this confidence, that my abode below will be for your edification, I know, by divine intimations, that I shall abide and continue with you all for your furtherance and joy of faith, to confirm and stablish you yet more and more; that your rejoicing may be more abundant in Jesus Christ for me, by my coming to you again, restored to liberty, and enabled to resume my useful labours among you. Note; (1.) If we can say with truth, to live is Christ, that his glory is our single aim, we may confidently add, to die is gain; how great, heaven only can tell! (2.) But for one thing can earth be truly desirable to the faithful Christian, and that is the service which can be rendered to immortal souls, and the glory accruing thence to the Redeemer; for this therefore he lives. 

5thly, The Apostle closes with two exhortations. 

1. Only let your conversation be as it becometh the gospel of Christ ( πολιτευεσθε .) Behave as citizens of the heavenly Jerusalem, walk worthy of your high vocation, adorning the doctrine of God our Saviour in all things, and proving the solidity of your hope by the spirituality of your conduct; that whether I come and see you, or else be absent, I may hear of your affairs, with joy, that ye stand fast in one Spirit, with one mind striving together for the faith of the gospel, united in truth and love; resisting, with the most vigorous efforts, every persecuting or seducing foe; holding fast the unadulterated principles of grace, and building up each other on your most holy faith. Note; (1.) The faith of the gospel will ever meet with opposition, till the great Millennium. (2.) Unanimity among Christians is the great means of their establishment; while dissention and schism render them an easy prey. 

2. In nothing terrified by your adversaries, however many or mighty, whether from earth or hell; but defy their malice and rage, cleaving unshaken to the gospel; which is to them an evident token of perdition, but to you of salvation, and that of God; such patient and faithful suffering for the truth proves your interest in it; while the opposition of your foes must end in their eternal ruin. For unto you it is given, as your distinguished honour, in the behalf of Christ, not only to believe on him, to the conversion and sanctification of your souls, which is a most eminent gift of God, but also to suffer for his sake; having the same conflict which ye saw in me, when I was with you, and steadily sustained the shock; and now hear to be in me. Note; (1.) Faith is the gift of God, but always ready to be bestowed upon the penitent. (2.) Sufferings and reproaches, on the behalf of Christ, are real honours. (3.) It is an encouragement to us patiently to endure the cross, when we see others cheerfully bearing it before us, and glorying in tribulation. 

02 Chapter 2 
Introduction
CHAP. II. 

He exhorteth them to unity, and to all humbleness of mind, by the example of Christ's humility and exaltation: to a careful proceeding in the way of salvation; that they be as lights to the wicked world, and comforts to him their Apostle, who is now ready to be offered up to God: he hopeth to send Timothy to them, whom he greatly commendeth, as Epaphroditus also, whom he presently sendeth to them. 

Anno Domini 62. 

THE Apostle in the preceding chapter having exhorted the Philippians to walk worthy of their Christian profession, by maintaining the faith of the gospel, and by living in concord with one another, he, in the beginning of this chapter, besought them all, by every thing most affecting in the Christian religion, to complete his joy, Philippians 2:1.—by being alike disposed to maintain the faith of the gospel, and by cultivating the same mutual love, and by minding one thing, namely, the promoting the honour of Christ, Philippians 2:2.—And for that purpose he counselled them in the exercise of their spiritual gifts, to avoid strife and vain-glory, and to cultivate a humble disinterested temper of mind, Philippians 2:3-4.—after the example of Christ, Philippians 2:5.—who, though he was in the form of God, and thought it not robbery to be equal with God, Philippians 2:6.—apparently and in some sense divested himself of these honours, and took the form of a servant, by becoming man, Philippians 2:7.—In which state he humbled himself still farther, by suffering death, even the death of the cross, for the salvation of the world, Philippians 2:8.—But on that account, God hath exalted him in the human nature, to the dignity of Saviour, Prophet, Priest, King, and glorified Head of the church, which is above every dignity possessed by angels in heaven, or by men upon earth, Philippians 2:9.—and in the same nature hath exalted him to the office of Lord or governor over every thing in heaven, and earth, and hell, Philippians 2:10.—to the glory of God the Father, Philippians 2:11. 

After proposing this great example of humility, obedience, and reward, the Apostle very properly exhorted the Philippians to work out their own salvation, by imitating Christ's humility and obedience, Philippians 2:12.—not discouraged by the difficulty of the undertaking, because God worketh in believers both to will and to work of his good pleasure, Philippians 2:13.—Then he mentioned certain duties, to which the Philippians were to be especially attentive, Philippians 2:14-16.—assuring them, if it were necessary for the perfecting of their faith and holiness, that he was willing to die for them, Philippians 2:17-18. 

Next, he informed them, that he hoped to be able to send Timothy to them soon, who by bringing back word of their perseverance in the faith, and of their progress in holiness, would comfort him in his bonds, Philippians 2:19-23.—and that he was firmly persuaded he should come himself to them, Philippians 2:24.—In the mean time, he judged it necessary to send Epaphroditus with this letter, Philippians 2:25.—Because he longed to see them, being grieved that they had heard of his sickness, Philippians 2:26.—of which the Apostle gave them a particular account, Philippians 2:27.—and told them that he had dismissed Epaphroditus, as soon as he was fit for the journey, that they might rejoice on seeing him again, Philippians 2:28.—Having thus apologized for their pastor's long absence, the Apostle exhorted the Philippians to receive him with joy, and to esteem him highly, Philippians 2:29.—on account of the zeal and diligence that he had shewn in the work of the gospel, and in ministering to the Apostle's necessities. Philippians 2:30. 

Verse 1
Philippians 2:1. If—therefore— This therefore seems to have a reference to what he had before declared, ch. Philippians 1:25-26 of his willingness to continue yet longer in the flesh for their sakes; and the connection will stand thus: "I am contented, as you may perceive, by what I have said, to abide longer in this wearisome and afflicted estate, and to be kept from that happiness on which I have fixed my most earnest expectation and desire; and the reason why I am easy to continue thus here, is, that I may be serviceable to you, in improving your faith, and promoting your joy; and since such is my affection to you, do you make me a suitable return; and therefore take care to comply with the exhortation I give you, that you may be a comfort and a joy to me." The word παρακλησις is used sometimes to signify exhortation, and sometimes consolation; and where the context does not determine the sense it is doubtful which way it should be understood. If it be taken in the former signification, the meaning is, If a Christian exhortation be of any weight with you; if in the latter, the meaning is, If Christianity affords any consolation. 

Verse 2
Philippians 2:2. Fulfil ye my joy,— He had told them, ch. Philippians 1:25 that his coming again to them would be for the promotion of the joy of their faith: now in these words he demands of them a suitable return; and that they would by their behaviour promote his joy. See Romans 1:11-12. Dr. Doddridge translates the remaining part of this verse as follows: That ye may be unanimous, maintaining the same love; having your souls joined together, in attending to the one great thing. 

Verse 3
Philippians 2:3. In lowliness of mind, &c.— Though Christians of eminent gifts and graces may, and cannot but account their attainments to be superior to others of the lower class, as the Apostle speaks of his own gifts and labours; yet, like him, they ought to be humble in ascribing no glory to themselves, but all to the grace of God (compare 1 Corinthians 15:9-10 and 2 Corinthians 12:11.). And, with respect to true religion, love should teach them to hope that there may be something abundantly more excellent in the hearts of other believers than they find in their own, who, on one account or another, are apt to think their own worse than others; because, the more they know themselves, the more they see of the defects of their own hearts—more than it is possible for them to see of the hearts of others whose conversation is such as becomes the gospel of Christ. See Matthew 20:26-28 and compare Romans 12:10. 1 Peter 5:5. The Apostle in the former verse exhorts the Philippians to be at peace and unity among themselves: in this, like a wise physician, he searches to the bottom of the evil which he would cure; and well knowing that pride and vain-glory are the perpetual sources of strife and contention, he exhorts them to fly from those evils, pressesthemtolowlinessof mind, and admonishes them not to overvalue themselves, nor undervalue others; but to practise humility towards each other. 

Verse 4
Philippians 2:4. Look not every man, &c.— "Let no one among you be only solicitous for his own profit; but let every one desire, and, as he has opportunity, further the profit of others." See Philippians 2:21. 

Verse 5
Philippians 2:5. Let this mind be in you,— For the same temper of mind ought to be in you which was in Christ Jesus. Heylin. To support his doctrine, and to enforce obedience to it, the Apostle sets before the Philippians the example of Christ, and in livelycolours represents his great humility: he shews them how much he descended below himself for their sakes; how infinitely great he was, and how truly low he made himself; bynature, how much higher than the highest; by choice, how much lower than the lowest. It should be observed, that, in the succeeding verses, the Apostle points out to us three different states and conditions of Christ: the first is his state of infinite dignity, from which, in some sense, he descended, expressed in the words, Who being in the form of God, Philippians 2:6. The second is, the state of humility to which he descended, in these words, He made himself of no reputation, Philippians 2:7. The third is, the glory and exaltation of his human nature, intimated in those words, Wherefore God hath highly exalted him, Philippians 2:9. These three states and conditions of Christ are essential to the Apostle's argument; for take away any one of them, and the example which the Apostle would propose is lost. For instance, if you remove the first state, that of his natural and infinite dignity and excellence, the second state will be no longer a state of humiliation; nor Christ any longer an example of humility: for if he was not better than a servant before he was a servant, his being a servant was his lot and condition, not his choice; it would have been owing to the order of nature and providence, and not to his humility; and he would have been no more humble in being born to be a servant, than others who are born to the same state. It is implied in the argument, that he was in possession of whatever belonged to his state of dignity and excellence, before he underwent any thing that belonged to his state of humiliation. For his voluntarily descending, in some sense,from his dignity to a lower and meaner condition, is the very act and real ground and foundation of his humility. It is likewise necessarilyimplied in the argument, that he underwent whatever belonged to his state of humiliation, before he enjoyed any thing that belonged to the state of exaltation of his glorified humanity; because hisexaltation was the effect and reward of his humility; and being purchased and obtained by his humility, it could not be antecedent to it. Consequently, it necessarily follows, that his natural state of infinite dignity, and his acquired state of exaltation, are two perfectly different states; since one was evidently antecedent to, the other as evidently consequent to, his humiliation: whence it follows, that his being in the form of God, being the dignity he was possessed of before his humiliation, does not belong to him in virtue of any thing that he did or suffered, nor is any part of that glory to which he was exalted, or which he received after, or upon account of his sufferings. 

Verse 6
Philippians 2:6. Who, being in the form of God, &c.— "Who, being possessed of the divine nature, and of all its essential perfections, as the Son of God, and as the brightness of the Father's glory, and express image of his person (Hebrews 1:3.); and so really, and in the strictest sense, God, in the true and proper form of Deity, did not count it an usurpation, injury, or wrong, or any act of rapine in him, to claim an equality of nature with God the Father; he and the Father being essentially One, though personally distinct (John 10:30.)." In order to set forth the great humility of Christ in becoming man, the Apostle first tells us from how great and glorious a state he in some sense descended; he was in the form of God. The following words go on to describe the excellency of his glory, which was so real and transcendent a glory, that he thought it no robbery to be, that is to say, he thought himself entitled to be equal with God. But if he thought it no robbery to assume this equality to God, undoubtedly he was equal: or if it was the effect of his humility, according to the translation of some, that he did not insist upon his equality with God, then certainly he had such an equality; for where is the humility of not insisting on an equality which does not belong to us? The Arians, translating these words, make use of expressions purposely chosen to exclude Christ from the dignity here mentioned; for thus they make the Apostle speak: "Who being in the form of God, did not arrogate, assume, or lay claim to any equality or likeness to God;" but this language bears no analogy to the words in the original, nor can be made to agreewith the aim and design of the Apostle. St. Paul therefore evidently supposes, in his argument, that this equality to God and form of God did belong to Christ before his humiliation. Besides, the form of the argument affords us still farther evidence that St. Paul esteemed these characters to be proper and peculiar to Christ, his natural and inherent, not his borrowed glories. Should God communicate his glories to a creature, yet the glories of God so communicated, could in no sense be said to be the creature's own glories. Our own glories are those only which are proper and peculiar to our nature. 

Verse 7
Philippians 2:7. But made himself of no reputation, &c.— "Nevertheless ( αλλα ) he was pleased, by a most wonderful act of condescension, so far to disrobe, and, as it were empty himself, of the bright appearances of his divine majesty and glory, as not to make a pompous shew of them, but, in great measure, to conceal them from the observation of men; while, in themselves, they continued to be really and essentially the same as ever, and all the fullness of the Godhead dwelt substantially in him (Colossians 2:9.): and he voluntarily assumed the human nature into personal union with himself, in so low and mean a condition, as therein to become his Father's servant, living and acting, bleeding and dying, according to his commandment (John 10:18.), and as even to act the part of a servant towards his disciples (Luke 12:37.), and go through the most painful, humbling, and difficult servicesfor the salvation of the faithful."The form of a servant, in this verse, is plainly opposed to the form of God. If therefore we can come at the determinate meaning of either of these expressions, it will certainly lead to the knowledge of the other. The true way to explain this place may be found in Hebrews 1:1-14. The image which the writer seems to have before him is that of a great household. Christ is considered as the Son, the eternal Son of the everlasting Father, and heir of all things: other beings are the servants and attendants belonging to the family. Under this view, it is not hard to know what the Apostle means in the passage before us, when he says Christ took upon him the form of a servant. He was truly the Son of the family, the Heir of all things, and possessed the complete form and majesty of his Father; but he in some sense descended from the glories of his Father, and became like one of the family, submitting to take the form and character of a servant upon him, by assuming the human nature, and uniting it to his divine. The Apostle adds, being made in the likeness of men: the reason and meaning of this addition the Apostle will likewise teach us, Hebrews 2:16. Verily he took not on him the nature of angels, &c. Angels are servants as well as men; therefore by saying Christ took on him the form of a servant, there might be room to suppose him to have taken the nature of angels: to shew therefore what nature he took, the Apostle says, he took the form of a servant in the likeness of men; that is, in the nature of man. So then, the form of a servant is a common mark and character of all the creatures of God; the likeness here spoken of is the peculiar and proper character of each species. So that the form of a servant, and the likeness of a man, make a complete and perfect man. He was not only a man in appearance and likeness, but in reality, having the same common nature, distinguished by the same specific differences, but united to his own eternally divine nature. 

Verse 8
Philippians 2:8. And being found in fashion, &c.— "And when he was found in the common form and condition of man, as though he had been nothing more, he submitted himself to the lowest degree of service and sufferings; and went into a course of the most humble obedience, as to his parents and magistrates, in all lawful things, so to his heavenly Father, as his servant, to answer all the demands of his holy law; and this obedience he paid even unto death, and all along, till he came to die, yea, and in his dying (John 10:18.), not an ordinary death, but the ignominious, painful,and accursed death of the cross, to shew that he stood in the place of transgressors, who were under the curse of the law, and that he came to redeem them from it, by bearing it for them (Galatians 3:13.)." It requires some attention to the Apostle's argument to distinguish rightly between the form, the likeness, and the fashion, which are all in this place applied to the Lord Jesus Christ. In Philippians 2:6-7 the Apostle says, "Who being in the form of God, thought it not robbery to be equal with God," or, as some render it, "was not fond," or "tenacious of appearing as God," but emptied himself. Now, his nature he could not lay aside; he continued to be the eternal Son of God, though he appeared not like the Son of God; and therefore, the Apostle adds, being man, he was found in fashion as a man; appearing, in respect to his personal manifestation, in no greater majesty or glory than what belonged to him as a man. There are no different orders of beings to whom the form of God belongs; and therefore the Apostle having told us that Christ was in the form of God, there wanted no addition to inform us what kind or manner of being he was: for the form of God belongs to God only. The fashion of a man denotes those distinguishing characters which belong to a man as such, the true and real appearances of a man. Let us proceed then to consider what led St. Paul to this expression, and why he might not as well say, "Being man, he humbled himself," as "being found in fashion as a man, he humbled," &c. For this we must look back to the first rise of the Apostle's argument. The Person here spoken of, the Lord Jesus Christ, was in the form of God, but emptied himself—Emptied himself of what? Not of his being or nature; but of the glories and majesties belonging to him. Whatever he was as to nature and essence when he was in the form of God, that he continued to be still when he became man. But the fashion, or glories of the form of God, he laid down; and though he continued to be the same, yet as to the fashion, or outward dignity and appearance, he was, in his personal manifestation to the world, a mere man; being found, as the Apostle says, in fashion as a man. Had the Apostle conceived Christ, while here on earth, to have been a mere man only, in what tolerable sense could he say of him, being found in fashion as a man? For in what fashion should a man be found? What need was there of this limitation, unless in reality he was something more than a man? But if you consider the man Jesus Christ to be the same person who was in the form of God, and who had, accordingly, a right to appear in the majesty and glory of God; it is proper to ask, How did he appear on earth? And the Apostle's words are a proper answer to the question; He was found in fashion as a man. The Apostle perhaps had another view in the choice of this expression, with respect to what follows; And became obedient unto death: for it might well seem strange, that any should attempt the life of him, who was himself the Lord of life. He became obedient unto death; but how came he to be called to this obedience? Who was the bold man that laid hands upon this God upon earth, and was vain enough to think of compassing his death? To which the Apostle gives this previous answer: he was found in fashion as a man, as such his life was attempted, and he became obedient unto death. If you allow the Apostle to have had this in view, you must needs suppose that he thoughtChrist more than mortalman, when he is at some pains to assign a reason that could tempt any one to think him liable to death. Let us farther consider, that the Apostle says, he humbled himself, and became obedient unto death, the death of the cross. Death is common to all mankind; and, if to die be humility, in this respect all are equally humble. How comes Jesus Christ then to be distinguished by this instance of humility? How comes that to be humility in him, which in every body else is necessity? If you speak of mere man, you may as properly say, that he is humble in having two legs or arms, as in submitting unto death, since both are equally the cause and work of nature: and yet you plainly see that the Apostle reckons it great humility in Christ, that he submitted unto death. What manner of person then was Christ Jesus, over whom death had no power, but through his own consent and submission? Mortal he was, or else he could not have died; more than mortal he was, or else he could not have avoided death; in which case, to die had been no humility. You must allow that the Apostle supposes him to be more than mere man. Had he, when he became man, ceased to be what he was before, death had been but the natural and necessary consequence of the change: but though he was a man, yet, being Lord of all things, it was always in his power to take up his life, and lay it down; for, as St. Paul says of those who put Christ to death, they killed the Lord of life, or Prince of life: being then, even whilst on earth, and clothed with human flesh and blood, the very Lord of life, and upholding all things by his power, he was superior to the necessity of human nature, and subject to death only, because he chose to die. To die therefore was humility; to die upon the cross still greater, submitting to those wretches, who, while they were destroying, lived only by his power, who was the Prince of life. It was humility therefore to become man: after he was man, it was humility to die; since the powers of life were in his own hand, and he could both lay down his life, and take it up. 

Verses 9-11
Philippians 2:9-11. Wherefore God also, &c.— "And having fulfilled his work of atonement in this humble, obediential, and suffering manner, God his Father, as a reward of all this, according to its deserts, has gloriously exalted him, not by advancing him to a state of greater essential happiness, perfection, or glory, than he had before, as God, which admits of no addition; but by raising him, as man, from the dead, receiving him up to glory, setting him at his own right hand, and giving him universal dominion as Mediator: and to recommend him by the most endearing motives to our acknowledgment of him as such, he has granted to him, in his office-capacity, as his incarnate Son, a new title of authority and honour, incomparably superior to any other name, dignity, or authority whatever, among angels or men; yea, too great for any mere creature to wear, or be worthy of, even the name of the Saviour, and the constituted Lord of all. And he has done this to the end that ( ινα ) in token of the religious honours which are due to the exalted Saviour, every one should bow the knee, not at barely pronouncing the word Jesus, nor solely in a literal sense, in which the angels in heaven, who are to bow before him, have no knees; but in paying such solemn homage, adoration, and worship to this glorious and divine Person, whose name is Jesus; and in being so entirely subject to him, as is signified by bowing the knee, as well as by other expressions of it; and is to be paid to him by all ranks of intelligent creatures, whether they be saints or angels in heaven, or such men as are living upon earth, or as are dead and buried under the earth, when they shall rise again, and appear at his tribunal; then they and all the wicked on earth, and all the devils in hell, shall either willingly, or by constraint, bow to him as the great Judge of all. And he is thus highly exalted, that the tongue of every one, of all nations and languages, should either cheerfully own and celebrate the praises of his universal dominion; or be forced to acknowledge, whether they would or not, that he, the anointed Saviour, is in his office-capacity, and exalted state, the great Head, Lord, and Ruler over all, and the universal Judge at the last day, to the glory of God the Father, whose honour it is to have always had such a divine Son as is worthy of so high a commission (John 5:23 and 1 John 2:23.)" In these words the Apostle sets before us the exceeding great glory to which God the Father exalted Christ's human nature, as the end and reward of his great humility and sufferings. There is an insuperable difficulty in conceiving how any accession of glory or honour should be made to him, who was, before his coming into the world, in the form of God; unless we consider the present passage as solely relating to the Mediatorial office of Christ as the God-man. To set this matter in a true light, we must consider, that the glories of nature, and the glories of office, are very distinct glories. The Apostle says nothing of nature or essence; he speaks of the person of the Lord Jesus Christ, and considers him as the same person in all his different states of glory, humility, and exaltation. The same nature which he had, being in the form of God, the same he had in his state of humiliation, and now has in his state of exaltation. The Apostle's argument does not infer that the natural powers and dignities of Christ Jesus were increased; but only that, in consequence of the redemption, God the Father put all things immediately under him in a very peculiar sense; making him Head over all as Mediatorial King. In Matthew 28:18-20 our Saviour himself declares that all power and authority were given him at his resurrection. There is no doubt but this distinguishing power is part of the exaltation that St. Paul speaks of, to which God the Father raised Christ for his sufferings. Those who please, may see more to this purpose in Ephesians 1. The Apostle proceeds, God hath given Christ a name above every name,—that every tongue should confess; &c. Confession here implies much more than a bare acknowledgment that Christ is the Lord. It comprehends those honours, and that worship, which those who heartily confess him to be the Lord, will readily pay him. Instead of things in heaven, &c. Philippians 2:10 some read, of celestial beings, and of those upon and under the earth: "Angels and men, the living and the dead, yea, devils themselves shall do homage to Jesus; who shall be ever adored, as the Saviour of his faithful saints, as the head of all holy and happy spirits; and the sovereign and uncontroulableLordofallthose,whoserebellionagainsthim and his heavenly Father, has made them the worthy objects of perpetual displeasure and punishment." See Ephesians 1:10. Romans 14:9. Revelation 1:18. 

Verse 12-13
Philippians 2:12-13. Wherefore, my beloved,— If St. Paul's discourse, here is read with attention, it will be found, that having dispatched his argument from the example of Christ, he comes now, to apply it to the purpose for which he brought it; namely, to press upon them that kind and friendly temper and behaviour towards one another, mentioned, Philippians 2:3-5. This is still more plain, if we observe that in Philippians 2:14 he continues his discourse upon this subject in the general. Mr. Peirce gives a very peculiar interpretation of the present passage, which we will just subjoin: "Wherefore, my beloved, as you have always obeyed me with the greatest humility and concern, not only when I have been present with you, but more especially since I left you, I am the more encouraged to urge upon you by this example of Christ, the duty that I have recommended to you, of looking to the concerns of others, as well as your own; and of promoting each other's welfare. And you have good reason for this, because in so doing you comply with the motion of God himself, who works in you to be inclined and to act, out of good-will; and therefore, take care that you do all such good offices cheerfully, withoutmurmurings,"&c.—Butthefollowing, as it is the more general, so does it seem by far the more just interpretation of this text: "Wherefore, my beloved, as God hath, in the person of his Son, thus gloriously rewarded that bright assemblage of virtues, for which he was so incomparably illustrious; and particularly that condescension, humility, and benevolence, which I have been so earnestly recommending to you; let it be considered by you as an engagement to tread in his steps, with diligence and resolution, so far as the feeble powers of human nature regenerated by grace may admit. And, as justice requires me to acknowledge that you have always been obedient to my instructions and exhortations, while Ihave had the pleasure of being with you, be solicitous that not only in my presence, but now much more in my absence, (which, though it deprives you of some advantages, yet as it is owing to my bonds in your cause, ought to increase the tenderness of your concern for my comfort) you may work out your own salvation with great earnestness and assiduity; yea, considering its infinite importance, with holy fear and trembling. I say your own salvation; for that will be most effectually secured and promoted by the temper that I have now been recommending. Seize that happy opportunity of doing it which divine grace affords; for God is he who worketh in you, both to will and to perform, of his own good pleasure. You ought therefore to consider every good affection and purpose which arises in your heart, as suggested by his grace, which waits upon you to enable you to bring it into perfection." The original of Philippians 2:13 is very emphatic; for it asserts on the one hand, that God is actually or continually operating in the souls of true believers; and on the other, that thus to work in the heart for such noble purposes, is the prerogative of God, and an effect worthy of his divine attributes and perfections. Bp. Sherlocke has given us a fine interpretation of this passage of scripture; which, he observes, consists of two parts; an exhortation, and an argument, by which that exhortation is enforced. The exhortation you have in these words, Work out your own salvation, &c. The argument to enforce it follows in the next words: For it is God which worketh, &c. an argument which may at first sight seem rather to lead to confidence only, and not at all to fear. For if God be for us, who can be against us? or what is there to fear, when we are thus supported? The disciples of the gospel had many enemies to encounter with. Now with respect to these, the argument may furnish us with great confidence. There is likewise a fear which respects our friends, and that is, a fear of losing theirfavour and assistance; and the more a man is dependant upon his friends, the greater is generally his fear of losing their protection. Of this kind of fear the Apostle speaks in the text, "Work out, &c. for it is a work that you are no ways sufficient for of yourselves; therefore have a care of offending him on whom you entirely depend." That the Apostle means this kind of fear, may be seen by his own way of reasoning. In the beginning of this chapter, he presses humility upon the Philippians, from the example of Christ, and the great reward he obtained for his glorified humanity on that account; and, as if humility and fear were the same thing, he thus concludes, "Wherefore, my beloved, work out, &c." If we believe God works in us, it will make us humble, because we can do nothing without him; it will likewise make us fear and tremble to disobey him, from whom our salvation cometh. That this fear is the fear of offending God, and losing his favour, is further evident from Philippians 2:14. Do all things without, &c. Now, what fear is it that makes men obey cheerfully? Not the fear of punishment; for who grumble more than slaves? But where the fear that possesses the heart is the fear of disobliging a kind friend or beloved master upon whom we depend, there fear gives wings to obedience. Philippians 2:15 supplies us with the like argument: the words are these; That ye may be blameless and harmless, the sons of God, &c. Now then, the fear which the Apostle speaks of is the fear of a son; the fear of offending the father whom he loves; it is a fear which renders obedience blameless, without rebuke; which no fear can do, but a fear of offending him we love, and him we depend on. The reason why we ought to fear, is because God worketh in us, &c. To will and to do good, are terms and conditions of our salvation; and therefore from whence we have the power to will and to do, from thence we have the means of salvation. Now salvation comprehends in it all the good that we are capable of enjoying, without which ourlife is death, and our hope misery: so that if we depend upon God to work in us both to will and to do, we depend upon him for all that is, or can be valuable to man.—And farther, God worketh in us of his own good pleasure: we have no right or claim to his assistance except through Christ. All our danger is in losing the favour of God, and therefore for that must be all our fear. But farther, this fear arises from a sense of our own insufficiency; and since God does help our weakness, itis great reason that we should love and adore him: so that the fear which arises hence, is not in the least degree inconsistent with the perfect love of God. Thatit is of his good pleasure that he assists us, is a great evidence of his love to us, and a great argument of our love to him. So that to work out our own salvation with fear and trembling, is, "with the utmost care and diligence to set ourselves to perform the will and commands of God, to be diligent to make our calling and election sure." See the Inferences and Reflections. 

Verse 15
Philippians 2:15. As lights in the world;— As light-houses; according to the original word, which alludes to the buildings so called. The passage in this view may be paraphrased, "Among whom be careful that you shine as elevated lights in the dark world about you; that you may direct those who fail on this dangerous sea, and secure them from suffering shipwreck on those fatal rocks, which every where lie in their way." See Matthew 5:14; Matthew 5:16. Several of our expositors prefer the marginal rendering of our bibles; among whom shine ye, &c. Instead of nation, some render the original generation. 

Verse 16
Philippians 2:16. Holding forth, &c.— Holding fast—that I may glory. 

Verse 17
Philippians 2:17. Yea, and if I be offered, &c.— The proper import of the words rendered offered upon, is, "to be poured forth, as a libation." Almost every reader must know, that as oil and wine made a part of the provisions of the table which God had ordained in the Jewish ritual, a proportionable quantity of each should attend every bullock, goat, ram, lamb, or kid, which was presented at his altar; so the heathens likewise used such libations; and sometimes they used blood, mingled with wine, in honour of idol deities. See Psalms 16:4. The Apostle considers the faith of the Philippians as an acceptable sacrifice presented to God; andif he incurred martyrdom for his zeal to promote it, he might speak of his blood, as a libation poured out, with great beauty and propriety. One cannot but observe the heroic manner in which the Apostle here speaks of his suffering; which he considers as matter of congratulation rather than of condolence. It brings to mind the behaviour of the brave Athenian mentioned by Plutarch, who returned to Athens from the victorious battle of Marathon, bleeding to death with the wounds he had received in the action; and coming directly to the house where the magistrates were assembled, uttered only these two words, χαιρετε, χαιρομεν : "Take your share of our joy;" and immediately dropped down dead at their feet. 

Verse 19
Philippians 2:19.— St. Paul, having declared his readiness to lay down his life to serve the Philippians, (amongthe other Gentile churches which were in the like circumstances) seems to have apprehended how tenderly they would take his mentioning such a thing to them; and therefore, to prevent their being overmuch concerned, he here tells them, that however willing he was to die for them, yet he did not expect to do so presently; that he rather thought he should escape now, and in a little time be freed from his present bonds. And that he might testify his earnest and affectionate care for them, he acquaints them, that he had hopes shortly to see how his affair was likely to turn out; and that then he should be able to spare Timothy, whom he would send to them, and from whom he expected a pleasing account of their good estate.He further tells them, that he hoped shortly to have an opportunity of visiting them himself; but in the mean time, while he was not at liberty to come himself, nor could well spare Timothy, he thought it necessary to send back Epaphroditus to them, of whom he gives an excellent character, recommending him to their kind and courteous reception, Philippians 2:10-30. Instead of, that I may be of good comfort, some read, that I may be refreshed. 

Verse 20
Philippians 2:20. No man like-minded,— "No man of a like disposition; who will so naturally, with such a generous tenderness and concern, take care of your affairs." Some understand the words in the sense of the marginal reading of our bibles, I have no man so dear unto me: "No man whom I value as myself, as my own soul,— ισοψυχον,— but him." Instead of naturally, the Syriac and Vulgate read sincerely. 

Verse 21
Philippians 2:21. For all seek their own,— It can hardly be supposed that St. Paul intended here absolutely to tax every one of those who were about him, and assisted him in preaching the gospel, with an utter neglect of this interest of Christ, and an entire self-seeking. The word ου which we render not, might perhaps better be rendered rather than. See on Matth. ix 13. He may be understood to speak comparatively, and to mean no more thanthis, That their other preachers were defective in resolution and courage, being too prone to consult their own ease, and decline such work as was fatiguing and hazardous. The case was this; The interest of Christ required at that time, that somebody should go to Philippi. St. Paul could not then spare Timothy, as is plain from his saying, that he hoped to be able to send him: but nobody else cared to undertake the fatigue of the journey, and to risk such treatment as they knew the Apostle had before met with there. This reluctance he taxes in the preceding verse, as a not sincerely caring for the concerns of the Philippians; and in this verse, as a preferring of their own concerns to those of Christ. Such a temper was very contrary to St. Paul's, who sought not his own profit, but the profit of many, that they might be saved. See 1 Corinthians 10:33. 

Verse 22
Philippians 2:22. Ye know the proof— The experience. 

Verse 25
Philippians 2:25. But your messenger, &c.— But your Apostle, and who is now to act for me with you; or, the ready minister to the relief of my necessities, by whose faithful hand I received that liberal supply, which your pious friendship so cheerfully advanced. 

Verse 27
Philippians 2:27. Sorrow upon sorrow.— Some think the meaning is, "Sorrow for Epaphroditus's death, upon sorrow for his sickness." This may well be allowed, without excluding the other circumstances of St. Paul's situation; for the loss of such an excellent person,—and especially when his attending and serving the Apostle was the occasion of it,—would have been a great addition, both to the sorrow of his confinement, and to the sorrow that he had from the opposition made against him by the Judaizers; of the latter of which we find he could not write to the Philippians without weeping. See ch. Philippians 3:18. 

Verse 28
Philippians 2:28. I sent him— I have sent him. The Vulgate renders the word Σπουδαιοτερως, which we translate the more carefully, by festinantius,—the more speedily; which seems best to agree with the Apostle's design: nor is it unreasonable to suppose that this word should respect time, since all its conjugates frequently do. 

Verse 30
Philippians 2:30. Not regarding his life,— Hazarding his life— Παραβουλευσαμενος, exposing his life to the utmost danger; as they did, who took care of people infected with the pestilence, and who were called parabolani, or parabolarii; or as they did, who fought with wild beasts. The next clause may be rendered, that he might complete [or fill up] the remainder [or residue] of your beneficence to me; that is to say supply me with your further contributions. See 1 Thessalonians 2:16. Colossians 1:24. 2 Corinthians 9:12. The Apostle considers them as disposed to have rendered him what service they could in person; but not having an opportunity to do it themselves, Epaphroditus was in this respect their proxy and representative. 

Inferences.—We know the grace of the Lord Jesus Christ. Few Christians, so called, are unacquainted with the remarkable phrases in which it is here expressed: but how few comparatively, seriously pause upon it, and labour to affect their hearts with its important meaning! And yet how engaging to all this is the matchless example of Christ! Though he was really God, possessed of the divine nature and perfections equally with the Father, and so had a rightful claim to all the honours of Deity; yet, in his infinite love and pity, he stooped so low as to assume human nature into personal union with himself; and in this nature, instead of shining forth in all the lustres of Godhead, he ordinarily concealed them, and, as it were, disrobed himself of them; and, appearing in the mean state of a servant, submitted to the lowest and severest course of obedience to his Father's will and law, till he finished it in the painful and shameful death of the cross.—Often let us contemplate this amazing object: often let us represent to our admiring, to our dissolving hearts, the Man Christ Jesus, extended there, and pouring forth his soul in agony and blood. As often let us remember his high original, his divine glories, in the eternal bosom of the Father. With pleasure let us reflect, that he having ennobled this low nature of ours by so intimate an union with his Divinity, God the Father has exalted his humanity, and given him in his Mediatorial capacity a name above every name, human or angelic, in the visible, or in all the different regions of the invisible world. Let our knees gladly bow to so amiable a Sovereign, and let us with pleasure view the approaching day, when every knee shall own his authority, and every tongue confess him Lord to the glory of God the Father. 

In the mean time, let us never forget the purposes for which the Apostle has here called our meditations to these wonderful and instructive truths. It is to inculcate upon us (O may we ever inculcate it upon ourselves) that the same mind should always be in us that was also in him: that, if there be any consolation in such a Saviour, any comfort in such love as he teaches, any bowels of tenderness in human nature, any endearing fellowship in the one Spirit which we derive from him, we may with united hearts and hands be carrying on the one great business of his servants, working out our salvation with fear and trembling; avoiding every thing that may grieve and injure others, every thing that may discredit our holy profession. And if we be now made by him the children of God, may we shine with a bright steady flame, as lights in the world; and hold out, for the benefit of all around us, the word of life; as the gospel which redeems the faithful from the second death, and raises them to eternal life, may properly be called. May we spread its lustre through as wide a circle as possible, and with it that happiness, which nothing but a cordial belief of it and subjection to it can bring to the human heart. 

Let us then learn, from these wise and pious exhortations of the Apostle, at once our duty and our dependence: our duty, to work out our own salvation; our dependance on the grace of him who worketh in us, both to will and to do, of his good pleasure. And therefore let us so seek divine grace, and rest upon it, as to exert with vigour and resolution the faculties which are to co-operate with it; and let us so endeavour to exert the faculties which God has given us, as to confide in divine grace, and rest continually upon it; without which we shall neither will nor do any thing pleasing to God, or available to our own salvation: for, in this sense, salvation is of the Lord, and through his blessing, which is upon his people. (Psalms 3:8.) 

Again. To what sublime heights of piety and virtue does the hope of the gospel elevate the mind of mortal man! Behold this holy apostle, not only presenting himself as a resolute victim at the altar of God, but speaking of that stroke by which his blood was to be poured out, as an occasion of joy, and calling for the congratulation of his friends upon it! Behold him with pleasure resigning the society of those who were dearest and most useful to him, at a time when he seemed most of all to need their assistance; even that of a friend, who would most naturally care for their estate, when he knew none that were like-minded! And O that this might be the character of all the ministers of Christ, naturally, by a second, a divine nature, as a mother for her child, with genuine affection, to care for the state of those committed to them, not by constraint, but from a principle of love, which will make all necessary labours easy. But alas! how much reason is there to lament the prevalency of a contrary disposition among all ranks of men, the sacred order itself not excepted! 

What ingratitude does this argue, yea, what stupid insensibility, that any thing, that every thing, should be dearer to us, than the interest of that Saviour who purchased us to himself with his blood! Happy they, who are distinguished by their fidelity and their zeal, in a time of prevailing apostacy! How beautiful a description does the Apostle here give of the piety and humility of young Timothy, while serving with him as a son with a father in the gospel. Thus let young and aged ministers behave to each other, as fathers and sons; the young paying the elder such reverend regards, the aged affording to the younger such kind and tender patronage, and shewing a solicitous concern to prepare them for filling up their place in the church with increasing advantage. 

Some obvious instruction arises from what is here said of good Epaphroditus, whose affection to his Christian friends was so ardent, and whose zeal for the work of Christ had even endangered his life. Great reason is there to hold such, wherever they are found, in high esteem, tenderly to sympathize with them, earnestly to entreat God for them, if at any time diseases threaten their useful lives; and to own the mercy of God, not to them only but to us, when he is pleased to raise them up, and restore them to a capacity of ministering in his church. And let us go back in our memories to the days and weeks of dangerous sickness which any of us have known, and humble ourselves before God, that we have no better improved for his glory, and for the good of his church, his mercy to us, in bringing us up from the gates of the grave. 

REFLECTIONS.—1st. By every endearing argument the Apostle exhorts his Philippian brethren: 

1. To love unity and humility. If there be any consolation in Christ ( παρακλησις ); if my exhortation has any weight, and you experience any joy in the Redeemer; if there be any comfort of love, from the sense of the love of God shed abroad in your hearts; if there be any fellowship of the Spirit, in mutual union and complacence in each other, or, though the Holy Ghost, with God the Father, and with his Son Jesus Christ; if there be any bowels and mercies, in the gracious Saviour towards you; or if you have ever felt the like tender compassions one towards another; if it be most desirable to abound in all these things, and you have already known their value and excellence, fulfil ye my joy; and continue to give me this highest satisfaction in you, that ye be like-minded, animated as by one soul; leaving the same love one towards another as the members of the same body; being of one accord, unanimous in desire and design to promote the Redeemer's glory, and the salvation of men's souls; and of one mind, holding the same principles and sentiments according to the purity of the gospel. Let nothing be done through strife or vain-glory; affect no pre-eminence, dispute not for applause, nor speak or act under a contentious spirit; but in lowliness of mind, the great ornament of the Christian character, let each esteem other better than themselves; entertaining lowly thoughts of their own attainments, conscious of their manifold infirmities, and entertaining the best opinion of their brethren. Look not every man on his own things, to admire himself, or pursue his own selfish ends, his ease, honour, or worldly advantage; but every man also on the things of others; not as busy-bodies, to pry into them censoriously, but desiring to promote their real good, and from the view of their excellencies, to be humble in their own eyes. 

2. He enforces his exhortation with the most powerful argument—the example of the blessed Jesus. Let this mind be in you, which was also in Christ Jesus, even that lowliness which in him was so eminently exemplified; who, being in the form of God, possessing every essential perfection of the divine nature, the brightness of the Father's glory, and the express image of his Person, thought it not robbery to be equal with God, and justly to claim a parity with the Father in uncreated glory: but, in infinite condescension and pity towards us, he made himself of no reputation, laying aside the splendour of his divine Majesty, and took upon him the form of a servant, assuming the human nature in the lowest condition; and was made in the likeness of men, having the same reasonable soul and human flesh, the corruption of our nature only excepted. And being found in fashion as a man, in all things made like unto man, sin excepted, he humbled himself before God and man, through a life of affliction, and at last became obedient unto death, for us men and for our salvation, even the death of the cross, that most painful, ignominious, and accursed death; submitting thereunto, that he might bear our sins in his own body on the tree. Wherefore, having finished the work which the Father had given him to do, to his fullest satisfaction, God also hath highly exalted him, in his human nature, to the Mediatorial throne, as the reward of his sufferings, and given him a name which is above every name, all power, authority, and dominion being given to him over every creature; that at the name of Jesus every knee should bow, and divine honours be paid to the Incarnate Son; of things in heaven, and things in earth, and things under the earth; by angels and men, and every intelligent creature; yea, even devils must be compelled to own his glory; and that every tongue should confess that Jesus Christ is Lord, the universal Sovereign, to the glory of God the Father; who has thus exalted him, as man, to the throne of majesty on high, for the purposes of his own glory. Note; (1.) The example of our Lord should be ever before us; and that, if any thing can, will suppress the workings of pride. (2.) The love of a crucified Jesus should warm our hearts, and knit them in closest union to each other. 

2nd, The Apostle proceeds in his exhortations: 

1. To Christian diligence. Wherefore, my beloved, as ye have always obeyed, not as in my presence only, but now much more in my absence, and therefore I entertain a strong hope concerning you, work out your own salvation with fear and trembling, giving all diligence to make your calling and election sure, in the use of every appointed means, jealous over your deceitful hearts, and watchful against every thing that might offend the Father of mercies, whose love you have tasted; for it is God which worketh in you, both to will and to do of his good pleasure; it is his grace—it is his Spirit—it is his divine power, which worketh every thing that is good in the penitent and believing soul. 

2. To an exemplary conversation, such as may confound their enemies, and comfort him, their faithful servant, under all his sufferings. Do all things without murmurings and disputings, content under every providential dispensation, and studiously avoiding every occasion of contention among yourselves; that ye may be blameless and harmless, the sons of God, without rebuke, and behave so irreproachably, that your most malignant accusers may have no evil thing justly to say of you: for ye dwell in the midst of a crooked and perverse nation; the keen eyes of your enemies are open, and they wait for your halting; gladly would they catch at any thing which might countenance them in their iniquities: among whom ye shine as lights in the world; your bright examples, like suns in your several spheres, darting unwelcome light upon the workers of wickedness, and shining to the glory of God; holding forth the word of life, even the blessed gospel, both in your lips and in your conduct, holding it fast in all fidelity, holding it up with all zeal and boldness, if, under God, it may be blest to illumine the darkness of those around you, and bring them to the light of life; or, at least, to leave them inexcusable in their impenitence. And this will be a singular satisfaction to me, when I find that I have not run in vain, nor laboured in vain, but behold in you such blessed effects of my ministry, and that all my conflicts are crowned with success. Yea, and if I be offered up on the sacrifice and service of your faith, and should now be called as a victim to bleed in confirmation of the gospel which I preach, far from being intimidated with the prospect, I joy and rejoice with you all, congratulating you, and happy in myself, that I am counted worthy of the crown of martyrdom, and enabled to leave so powerful a testimony behind me, for the strengthening of your faith. For the same cause also do ye joy and rejoice with me; and, far from being grieved, or disheartened, exult that I am enabled to be thus faithful unto death. Note; (1.) Every Christian is a city set on a hill; he needs peculiar circumspection; a flaw in his conduct will be exaggerated into a fault of the first magnitude. (2.) We must hold up to the world, in our profession and examples, the word of life; not ostentatiously proclaiming our own goodness, but, for God's glory, or the profit of men's souls, shewing our light before men. (3.) Nothing can more revive a minister's heart, or make him so cheerfully content to suffer for the cause, even to death, as seeing his labours successful, and his ministry blest. 

3rdly, Since he was now unable to visit them himself, he promises to send them two of his dearest friends to supply his absence, and speaks of them in the highest terms of regard and commendation. 

1. He mentions Timothy. Though he had spoken of his readiness to die, he informs them, for their comfort, that he apprehended no immediate danger. But I trust, says he, in the Lord Jesus, that I shall be delivered; and that, needful as his company is now to me, I shall be able to send Timotheus shortly unto you, that I also may be of good comfort, when I know your state, and hear of your prosperity. For I have no man like-minded, so perfectly united in sentiment with me, and so in affection knit to you; who will therefore naturally care for your state, and, with genuine regard, desire to advance the good of your souls. For all here, too generally at least, seek their own, desirous of ease and earthly advantages; not with a single eye, as Timothy does, pursuing the things which are Jesus Christ's, for his glory, and the edification of his people. But ye know the proof of him, by past experience, with what zeal and fidelity he laboured among you; and that, as a son with the father, he hath served with me in the gospel, willing to run all hazards, to share my fatigues and sufferings, and in all duty and affection obeying me as a child. Him therefore I hope to find presently, so soon as I shall see how it will go with me, after I have appeared, as I shortly expect to do, at Caesar's tribunal: but I trust in the Lord, that I also myself shall come shortly, when I have regained my liberty. Note; (1.) They who enter the ministry with selfish views, seeking their own things, not those of Jesus Christ, shall bear their burden, when the great Shepherd and Bishop of souls appears. (2.) A faithful pastor feels the same tender concern for the children that he has begotten in the gospel, as if they were the offspring of his own body. 

2. He commends to them Epaphroditus, who brought this Epistle to them. Yet I supposed it necessary, being unable to come myself, or to spare Timothy just at this critical juncture, to send to you Epaphroditus, my brother and companion in labour, and fellow-soldier, who willingly served and suffered in the same blessed cause; but your messenger, and he that ministered to my wants; delivering your kind benefactions, and giving me every assistance which lay in his power. For he longed after you all, and earnestly wished to be labouring again among you; and was full of heaviness, because that ye had heard that he had been sick; knowing how deeply the sad news would affect you. For indeed he was sick nigh unto death; his disease, to human view, mortal and desperate: but God had mercy on him, and brought him back from the gates of the grave; and not on him only, but on me also, lest I should have sorrow upon sorrow, anguish for his loss being added to my other burdens. I sent him therefore the more carefully, and with greater haste, that when ye see him again, ye may rejoice in his recovery and return to you; and that I may be the less sorrowful at his departure, when I know what delight and advantage his company will be to you. Receive him therefore in the Lord, with all gladness, with cordial regard, and as the ambassador of the Redeemer; and hold such in reputation, highly respecting them for their fidelity and zeal; because for the work of Christ he was nigh unto death, having contracted his illness from the fatigues that he underwent, not regarding his life, but readily hazarding his health, to supply your lack of service toward me, which the distance rendered you incapable of affording me. Note; (1.) Though we must not carelessly neglect our health, yet, when the cause of Christ demands it, a faithful minister will shew a noble contempt of life, and be ready to expose himself to disease or death. (2.) They who know the value of a faithful minister, will count it a singular mercy that he is longer spared to labour, and will rejoice in him before God. 

03 Chapter 3 
Introduction
CHAP. III. 

He warneth them to beware of the false teachers of the circumcision, shewing that himself, if any, hath greater cause than they to trust in the righteousness of the law: which notwithstanding he counteth as dung and loss, to gain Christ; he exhorteth them to be thus minded, to imitate him, and to decline the ways of carnal Christians. 

Anno Domini 62. 

ST. Paul wrote the most of his epistles to confute the erroneous doctrines and practices of the Judaizing teachers, who, in the first age, greatly disturbed the churches, more especially by their affirming, that unless the Gentiles were circumcised after the manner of Moses, they could not be saved. But, as these teachers artfully suited their arguments to the circumstances and prejudices of the persons whom they addressed, the controversy has a new aspect in almost every Epistle. And the Apostle's reasonings, in confutation of their doctrine, comprehend a great variety of particulars, for explaining and establishing the doctrines of the gospel, highly worthy of the attention of Christians in every age. 

Among the Philippians, as among the Corinthians, the Judaizers supported their erroneous doctrines chiefly by magnifying their own character and authority as teachers, and by appealing to their circumcision, as a proof of their right descent from Abraham, and by calling themselves the circumcision, to intimate that they were the keepers of the former revelations, and the only objects of the divine favour. Moreover, they boasted of their knowledge of the ancient revelations, and of the care with which they observed the divine law. And, on all these accounts, they hoped the Philippians would pay more regard to their opinions in matters of religion, than to St. Paul's, whom they affected to despise, because he was born among the Gentiles; by which they said his descent from Abraham was at least rendered uncertain. Withal, supposing him to have been educated at Tarsus, theyaffirmed that his knowledge of the ancient revelations was superficial and erroneous: and that, having apostatized from the institutions of Moses, it was little wonder that he now represented these institutions as of no avail in the sight of God. 

His confutation of the pretensions of these wicked men, and of the calumnies by which they endeavoured to lessen his authority, the Apostle introduced, with telling the Philippians, that to write the same things to them, concerning the false teachers and their pretensions, which he had written to other churches, and which he had ordered Epaphroditus to represent to them, was by no means troublesome to him, seeing it was safe for them, Philippians 3:1.—Wherefore as he had written to others, so he now wrote to them, to beware of the Judaizers, whom he called dogs, a name which the Jews, in contempt, gave to the Gentiles; and evil workmen, or labourers, on account of their corrupting the gospel. And because the unbelieving Jews boasted in the appellation of the circumcision, as importing that they alone, of all mankind, were acceptable to God, the Apostle desired the Philippians to beware of them, calling them the excision, to shew that they were soon to be destroyed. This severity in speaking against the unbelieving Jews and Judaizing teachers, the Apostle used, by the direction of the Spirit of God, to make the Philippians shun their company and conversation, and to put them on their guard not to allow them any footing in their church, Philippians 3:2.—Next, he assured the Philippians, that the disciples of Christ are the circumcision; they are persons acceptable to God, through the Blood of the Covenant,possessingtheinwardqualitiessignifiedbycircumcision,andworshipGod in spirit, and glory in their relation to Christ as his disciples, and not in their fleshly descent from Abraham, nor in any right pertaining to the flesh. At the same time, to shew the falsehood of the calumnies which these deceivers spread abroad concerning the Apostle's extraction, he told the Philippians, that if any particular teacher among them could have confidence of acceptance with God, on account of his descent and privileges as a Jew, he himself had more cause for such confidence than that teacher: by which they might know, that if he spake in a slighting manner of these things, it was not from envy, as being destitute of them, Philippians 3:4.—For he was circumcised on the eighth day after his birth: he was a branch from the stock of Israel: he belonged to the honourable tribe of Benjamin, which did not join in the defection under Jeroboam. Though born in Tarsus, he was a Hebrew, descended from Hebrew parents; and was educated a Pharisee, a sect which was acknowledged to have the most perfect knowledge of the law, Philippians 3:5.—These particulars the Apostle mentioned also in his Epistle to the Corinthians, 2 Corinthians 11:22.—And to make the Philippians still more sensible of his title, if any one could have it, to have confidence in the flesh, he told them, that, from his earlier years, he wasso exceedingly zealous of the law, and of the traditions of the fathers, that he persecuted the Christians as enemies to both. And, with respect to his own external obedience to the law, he assured them, that it was altogether blameless, Philippians 3:6.—Wherefore, whatever honour the false teachers could claim on account of their knowledge of the law, and of the care with which they obeyed its precepts, that honour was more justly due to him. Nevertheless, all these things, which, indeed, formerly he considered as the greatest advantages, he now looked on as things to be cast away, because they were of no use in the justification of sinners, Philippians 3:7.—Nay, he regarded all human attainments as things to be cast away, when set in competition with the excellency of the knowledge of Christ Jesus, his Lord; and had actually thrown them all away, that he might obtain justification through him, ver.8.—not by his own righteousness, which never could merit justification; but through the righteousness which is of God, by faith, Philippians 3:9.—which imparts to the soul an experimental knowledge of Christ, a resurrection to newness of life, and an ability to suffer with Christ for the truth, Philippians 3:10.—Which righteousness, holiness, and power, accompanied with persevering fidelity, will be rewarded with a glorious resurrection from the dead, Philippians 3:11.—which blessing of a resurrection from the dead the Apostle had not yet received; but which he represents himself as striving to secure. And, by comparing his exertions for that purpose with the exertions of those who contended in the games, he gives us a lively picture of the labour and difficulty of the Christian course, Philippians 3:12-14.—Then he exhorted the Philippians to follow his example, in striving to obtain justification and eternal life by faith, Philippians 3:15-17.—and pronouncedall who sought to be justified by the sacrifices and purifications of the law of Moses, enemies to the death of Christ, Philippians 3:18.—and assured them, that their end would be perdition; for their only view in teaching such a method of justification was to gratify their own lusts, Philippians 3:19.—Whereas the teachers of truth, and their disciples, had no temptation to pervert the gospel; because they lived in a pure and heavenly manner, and looked for the coming of Christ from heaven, Philippians 3:20.—to refashion their present body, (which was humbled, or made mortal by sin,) into the likeness of his own glorious body, at the resurrection, Philippians 3:21. 

The Apostle's method of confuting the Judaizers in this Epistle, is worthy of notice. He does not, as in his Epistles to the Romans, to the Galatians, and to the Hebrews, bring arguments from the writings of Moses and the prophets; but, to the assertions of the Judaizers, he opposes his own affirmations, as an inspired apostle; expresses a just abhorrence of the teachers who corrupted the gospel; and vindicates his own character and qualifications as an apostle. This method hefollowed, because he knew it was sufficient for establishing the Philippians, who, from the beginning, knew him to be a true apostle of Christ, loved him as their spiritual father, and were sure he would not deceive them.—In those Epistles, in which he confuted the errors of the Judaizers, by arguments from the writings of Moses and the prophets, St. Paul made the churches to which they were sent, and all who should afterwards believe, sensible, not only that he was an apostle, but a learned Jewish doctor, who was well acquainted with the ancient scriptures, and who understood their true meaning. 

Verse 1
Philippians 3:1. Finally,—Rejoice— Some have apprehended here a contrast with ch. Philippians 2:25; Philippians 2:28 where the Apostle tells them he had sent Epaphroditus, that they might rejoice at his coming: as if he had said, "And now I add, that while you are rejoicing in him, I would have you rejoice in the Lord, discerning the interposition of Christ, in his being preserved and restored to you." In this connection, it might have made the conclusion of the second chapter: it however seems more naturally to introduce what follows, thus: "As for what remains, my brethren, let me exhort you, whatever may become of me, or of yourselves, so far as any worldly interest or prospect is concerned, that ye rejoice in the protection and care of the Lord Jesus Christ, and in the promises and hopes given us by him. I have already insisted upon them with pleasure, (ch. Philippians 1:5-6; Philippians 1:10-11; Philippians 1:20, &c. ch. Philippians 2:5; Philippians 2:11.) and to write the same things to you, on such a topic, is not grievous to me, while it is both safe and necessary for you." Some think that the words, writing the same things, intimate that St. Paul had written a former Epistle to them, which is now lost; others suppose that they refer to what he had said to them formerly; and that he only gives some hints at these larger conversations in the following verses. 

Verse 2
Philippians 3:2. Beware of dogs,— This may very possibly be an allusion to Isaiah 56:10-12. Comp. Philippians 3:19. Titus 1:11-12. Romans 16:18. Galatians 6:12-13. The Jews used to call the Gentiles dogs, and perhaps St. Paul, directed by the Spirit of God, may use this language, when speaking of their proud bigots, by way of just retaliation. Comp. Revelation 22:15. We read of a custom at Rome, to chain their dogs at the doors of their houses, and to put an inscription over them; "Beware of this dog," to which some think these words refer: but it is more natural to interpret St. Paul's expression from the comparisons used in the Old Testament, rather than from any proverbial speeches among the heathens. Evil-workers does not so much mean those who lived wickedly, as those who worked fraudulently and deceitfully. By the concision is meant either the excision (see the introduction to the chapter), or "those who rend and divide the church;" see Romans 16:17-18. They gloried in being the περιτομην, the circumcision; which name and character St. Paul will not allow them; but claims it for Christians, in the next word, and calls them the κατατομην, or concision; expressing his contempt of their pretences, and censure of their practices. See 2 Corinthians 11:13. 

Verse 3
Philippians 3:3. We are the circumcision,— That is, "We have that which was signified by circumcision;" for that is not circumcision which is outward in the flesh, but circumcision is that of the heart; in the spirit, and not in the letter. Romans 2:28-29. See also Colossians 2:11. Instead of, we rejoice in Christ Jesus, the Greek should be rendered, we glory, or boast in Christ Jesus, whom St. Paul considered as the spirit of the law, in contradistinction to the letter of it. So shall the sum of what he says is this: "We are the true circumcision, who worship God in and by Jesus Christ, and have our whole dependance upon him; and to this it was the design of the law to lead men." See Galatians 3:24. Romans 10:4. 

Verse 4
Philippians 3:4. If any other man thinketh, &c.— It can scarcely be supposed, that there were absolutely none who could pretend to the same grounds of confidence in the flesh, which St. Paul here mentions. His expression, therefore, is to be limited to such as he had in view. If there was but one person in Philippi, who was endeavouring to seduce them, no doubt he here speaks of him; but if there were more, he may be thought to aim at the principal man among them, for he seems here to speak only of a single person. His meaning therefore is, "If the person who attempts to draw you into Judaism, thinks he has grounds for confidence in the flesh, I am able to go beyond him in all his pretences." It is usual with the Apostle to speak in such a covert delicate way of this kind of men. See 1 Corinthians 3:10. 2 Corinthians 7:11; 2 Corinthians 11:4; 2 Corinthians 12:16-21. 

Verse 5
Philippians 3:5. Circumcised the eighth day,— Under circumcision when eight days old. Piscator and Homberg. It evidently appears, that the Jews did not only lay a great stress on the rite of circumcision, but on the time of performingit; that is, exactly on the eighth day. This consideration, and the particulars enumerated by St. Paul, must be understood as plain evidences, that the Apostle had more reason to trust in the flesh, than the person upon whom he reflects; and therefore it seems highly probable, that this person was only a proselyte, and not a Jew by birth. We may collect the same from the phrase, an Hebrew of the Hebrews; by which he seems to mean, that he was not a Hellenist Jew, as probably the person who endeavoured to seduce them was. Comp. Acts 6:1, where the Hellenists are contra-distinguished from the Hebrews. See also Romans 11:1. 2 Corinthians 11:22. Acts 23:6. 

Verse 6
Philippians 3:6. Concerning zeal, persecuting the church;— All that the Apostle can mean here is, that if a zeal for the law were, as the Jews thought it, a ground of confidence, he could lay claim to it with abundant propriety; since his zeal had been so great for it, as to lead him to persecute the Christians, because he thought they dishonoured it. The righteousness which is in the law, both here and in Philippians 3:9 refers to the conformity which he lived in to the ritual or ceremonial part of the Mosaic la 

Verse 7
Philippians 3:7. Those I counted loss for Christ.— That is, "I threw them away, as mariners do their goods, on which they before set a value, lest they should endanger their lives:" in which sensethe word ζημια is used, Acts 27:21. We may observe, that St. Paul in this and the following verses carries on an agreeable allegory; in which all the metaphors are taken from traders or merchants. The first metaphors that he uses are profit and loss. The next lies in the words cast away; and the last in the word arrive or attain. 

Verse 8
Philippians 3:8. I count all things but loss— I have thrown away all things:—"Have willingly parted with all my advantages and expectations from the law; that I might gain or secure Christ." It is not by any means improbable, that a sentence of excommunication might have been pronounced against St. Paul, or at least that his goods might have been confiscated; as we know other believing Hebrews, though probably no one of them so obnoxious to their brethren as himself, were actually treated. (See Hebrews 10:33-34.) And if this were the case, it gives great force to the words, For whom I have suffered, &c. 

Verse 9
Philippians 3:9. And be found in him,— "Though not only reputation and power, ease and plenty, but even life itself, should be sacrificed to this view, I am happy enough if I may but be found in him, vitally united to him by a true faith and love, and so taken into his favour and under his protection." 

Verse 10
Philippians 3:10. And the power of his resurrection,— The resurrection of Christ is one of the strongest confirmations of our holy religion; and therefore yields the greatest encouragement to the hopes and expectations of genuine Christians. Hence God is said to have begotten them again to a lively hope, by the resurrection of Jesus Christ from the dead. 1 Peter 1:3. Some may perhaps imagine that St. Paul had not here a due regard to order in placing his words, because he speaks of Christ's resurrection first, and then of his sufferings; but his reason for this probably was, because a lively hope, effected by the consideration of Christ's resurrection, was absolutely necessary to make men willing to be conformed to him in his suffer 

Verse 11
Philippians 3:11. If by any means I might attain, &c.— "That any way, as it shall please him, I may arrive safe at my desired haven, the resurrection of the just." Dr. Heylin renders it, In order to attain to the resurrection of the dead; that is, says he, the resurrection of the just; for the resurrection of sinners is the second death. 

Verse 12
Philippians 3:12. Not as though I had already, &c.— "This I say not as if I had already attained to all that I wish to be, or were already perfected: for I am truly sensible how far I am from that consummate perfection of character, as well as of state, which the gospel teaches me to aspire after: but I pursue it, if by any means I may but reach that height of excellence for which also I am apprehended by Christ Jesus, whose condescending hand graciously laid hold on me in my mad career, inso extraordinary a manner as you have often heard, and has introduced me into that blessed race in which I am now engaged." The Apostle here begins a new allegory; nor is it unusual with the most correct writers to pass from one allegory to another: but our version confounds these two allegories by translating both the word καταντησω, Philippians 3:11 and the word ελαβον, in the present verse, by the same word attained: St. Paul here compares himself to a racer, and borrows many terms from the Olympic games, as in several other places of his Epistles. The words rendered apprehend and apprehended are used in the same agonistical sense, 1 Corinthians 9:24. His design is to shew, that he considered not himself as havingalready gained the victory, or obtained the prize which is the reward of it,—which the Jewish converts seem to have fancied of themselves; but that he was running and striving, and usingall proper methods to qualifyhimself throughDivine grace for it. Candidates in the Grecian games, especially when they first presented themselves, were often introduced by some person of established reputation, who at the same time that he spoke as honourably as might be of his friend, urged him to acquit himself with the utmost vigour and resolution;—and it is probable that the latter clause of this verse may allude to that circumstance. See the note on Philippians 3:15. 

Verse 13-14
Philippians 3:13-14. Brethren, I count not myself, &c.— No, my brethren, I do not imagine that I am yet arrived at the goal; but this one thing I do: regardless of what is behind, and intent only to reach what is before, I press forward to the mark, for the prize to which God has called me from above by Christ Jesus. Heylin. Mr. Peirce thinks the most exact grammatical construction of the words is this, "I press after that one thing for which I have been apprehended by Jesus Christ, that I may apprehend or attain it; neglecting the things behind, and stretching forward to those before. After this one thing (I say) I press, according to the aim I have fixed to myself, that I may obtain the prize of the high calling," &c. But the construction may be clear enough, by supplying (as in our translation) the words I do, or I can say. The Apostle continues his allusion to the Olympic games, and especially the foot races, which made the most celebrated part of them; where the prize was placed in a very conspicuous situation, so that the competitors might be animated by having it still in their view. Some interpreters think that the Apostle compares our Lord in this verse to those who stood on an elevated place at the end of the course, calling the racers by their names, and encouraging them, by holding out the crown, to exert themselves with vigour. But it seems more consistent to interpret the high calling, as alluding to the proclamation by which men were called before the opening of the course to contend for such and such a prize; which answers to the general declaration of the heavenly prize made in the gospel. 

Verse 15
Philippians 3:15. Let us therefore, as many as be perfect, &c.— "Such is the situation of my own mind, and the ardour of desire with which I am pressing after farther attainments in the Divine life. Let as many of us therefore as are perfect in any degree, and initiated, if I may so express it, into the holy mysteries of our religion, into the deep things of God, who have known him that is from the beginning (1 John 2:13-14.), attend to this as our great business and aim; and if any of you are otherwise affected, if any be unhappily fallen into a remiss and indolent frame, God shall reveal even this unto you, if you sincerely and earnestly ask him. I hope that he will, andI pray that he may give you such views of the crown of glory, the prize of our high calling, as may animate your most vigorous pursuit of it." In Philippians 3:12 the Apostle speaks of himself as not already perfected; which is said in opposition to the Jews, and the converts from among them, who flattered themselves, that barely by being under the law they were made perfect. Hence he speaks in such a manner to the Galatians, ch. Philippians 3:3 when they were seduced by the Judaizers; Are ye so foolish? having begun in the Spirit, are ye now made perfect by the flesh? In which place by the flesh he particularly adverts to the ceremonial law. This notion of the Jews naturally led them into security, and such carelessness of life, as the Apostle judged to be most dangerous. In opposition to them he sets forth his own great solicitude and diligence in the use of all proper means, considering himself as not having yet obtained the prize. This clears the seeming inconsistency between the 12th and the present verse. The perfection spoken of in the 12th verse relates to the reward;—with respect to which our Saviour himself says, the third day I shall be perfected, Luke 13:32. And thus the spirits of just men are not made perfect till the other world, Hebrews 12:23.—We may justly observe, that when an expression of this kind is used to intimate that the greatest adepts in Christianity should be labouring after higher improvements, it must strongly imply the obligations on those in a lower class, to press forward. See Hebrews 5:13-14. 1 Corinthians 2:6. 

Verse 17
Philippians 3:17. Be followers together of me,— Here the reason very plainly appears, why he said so much of himself in the foregoing verses; and we may observe, that as he was apprehensive of the danger his Philippians were in from these Judaizers, he labours effectually to discredit them; and shews from the difference there was between his conversation and theirs, how much reason they had to follow and be directed by him rather than them. Comp. 1 Corinthians 4:16-17. However, to take off the seeming ostentation of his discourse, he joins others with himself, as examples to them. 

Verse 18
Philippians 3:18. They are the enemies of the cross— That is, "enemies to the doctrine of salvation by a dependance upon Christ crucified:" for while they directed men to seek salvation by observing the ceremonial law, they took them off from depending solely on Christ crucified, and so made the death of Christ insignificant and useless. See Galatians 2:21; Galatians 5:3-4. Some however rather understand this as referring to their immoral temper, afterwards described; the end and design of the cross being to attract our hearts from earth to heaven, they were enemies to it, as being unwilling to comply with that end and design. It is to be feared, that many converts from the Gentiles as well as from the Jews, answered this character; and if they did, it was entirely to the Apostle's purpose to reprove them. 

Verse 19
Philippians 3:19. Whose end is destruction,— See 2 Corinthians 11:15. It has been thought that the Apostle has an eye here to what he had observed of these men before, ch. Philippians 1:28 and so he may be understood as if he had said, "These men reckon upon your destruction, but they will certainly meet with their own." The next clause implies, that however they pretended to act for the service and honour of God, they were seeking solely their own profit, and prostituting all things for the promoting of a temporary interest. Thus they made a god of themselves, or of their own belly. See Romans 16:18. 1 Timothy 6:5. Titus 1:11. St. Paul's aim and behaviour were directly opposite; who did all things for the edification of the churches, without seeking his own temporal advantage, as he often declares in his epistles, and that with a tacit reflection upon these men for their behaviour. By shame and earthly things the Apostle refers to their glorying in the indulgence of those earthly and sensual passions and pursuits which are a shame to the rational mind. 

Verse 20
Philippians 3:20. For our conversation is in heaven;— They who have occasion to make use of this text, commonly attempt to mend our translation, asserting that the word πολιτευμα should not be rendered conversation, but citizenship. Thus Beza, the common French translation, and that printed at Mons, have rendered it. Diodati agrees with ours, but puts citizenship in the margin. The Vulgate, Syriac, Low Dutch, and Castalio render it as we do; and after all that the critics have said upon this matter, our own rendering seems preferable to the other. It must be confessed that the word, being derived from πολις, a city, is often used to signify such actions as relate to the administration and government of it; but nothing is more common, than for words in time to be used in a laxer and more general sense than their etymology will account for. This is clearly the case in the verb πολιτευεσθαι, which in like manner related at first to a civil administration, but was afterwards used to signify any manner of living and conversing: so it is used by St. Paul, ch. Philippians 1:27 and so Acts 23:1 and in this sense it is also applied by the classics. Now the rendering in our translation appears best for these reasons, 1. As it stands here in opposition to the foregoing character, and especially the last part of it,—who mind earthly things. It is most agreeable therefore to understand him to describe his own character, as one who minded heavenly things, or whose conversation was about them. 2. This is confirmed by the parallel place, Colossians 3:1-2. For our conversation is in heaven, will be the same as, we seek or mind the things above. 3. This suits best with his design, as he is recommending himself to them as an example of walking, or of conversation, Philippians 3:17. Be ye followers together of me, and mark, or observe with attention, those who walk so, as you have us for an example; and in this 20th verse he gives a reason why they should follow his example,—because it was through grace a very good one; for our conversation, that is our walking, is in heaven; and that this 20th verse is clearly connected with the 17th, appears by the conjunction γαρ, or for, at the beginning of it; the 18th and 19th verses being to be read in a parenthesis. 4. This conversation in heaven comprehends briefly all that he had said of himself, Philippians 3:10-14, and as in those verses he makes not the least allusion to a citizenship, but his whole discourse is concerning the manner of his life and conversation: it is but reasonable to understand him as speaking of that alone in this verse. 

Verse 21
Philippians 3:21. Who shall change our vile body, &c.— Instead of our vile body, the Greek would be better translated our mean, humble, lowly body: το σωμα της ταπεινωσεως ημων : literally the body of our humiliation. Flesh and blood, in their present state, not being fit to inherit the kingdom of God, there is a necessity that the bodies of those who shall inherit it should undergo a great change: such a change will be made in the bodies of the dead saints at the resurrection, when they shall be raised incorruptible; but as to the saints who shall be alive at that time, since they undergo not such a change by the resurrection, there must be somewhat equivalent to it; that is, by the mighty power of our Saviour they shall undergo such a change, as shall in an instant qualify them to inherit the kingdom of God. See 1 Corinthians 15:50-54. The bodies of believers at present, and till that change shall be made, bear the image of the first Adam, and are in a low and mean condition; but they shall then bear the image of Christ, the last or second Adam, who is the Lord from heaven; 1 Corinthians 15:45-49. This is expressed here by our bodies being conformed to his glorious body. The reason of his speaking in this case of Christ's subduing all things to himself, is to be drawn from 1 Corinthians 15:54-57 according to which, death is to be considered as the last enemy to be conquered; and so when this is subdued, all is subdued, and Christ will bestow upon his saints a complete victory over it, freeing them for ever from being subject and liable to it. See the note on the first verse of the next chapter. Instead of working, some read energy. 

Inferences.—Christians have need to be often warned of seducers! Faithful ministers should never be weary of cautioning them, or of putting them on the most diligent watch against those who carp and cavil against the purity of the gospel, and are themselves workers of iniquity, as well as enemies to holiness, at the same time that they are doctrinally as well as practically grievous enemies to the merit, virtue, and honour of a crucified Jesus. They trust in something of their own for justification before God, and yet are sensual and carnal, and even glory in their enormities, and so cut themselves off from all the blessings of the covenant of grace, and entail everlasting destruction upon themselves. But O how happy is it to be circumcised in heart, to be spiritual and evangelical worshippers of God, to rejoice and glory in the Lord Jesus Christ, and to place no confidence in external privileges and zeal for them, no, nor in our own moral or religious righteousness as the ground of acceptance. None of these are to be set in competition with Christ, as opposed to the saving knowledge of him, and being found in union with him. And yet how carefully should we guard against neglecting sanctification or holiness, which is as necessary to our enjoying God as justification! And how desirous ought we to be of having such a knowledge of Christ, as will be a means of deriving virtue from his death and resurrection, to make us conformable to him in both, by dying unto sin and living unto God! Though some believers are more advanced in light and experience than others, yet they all ought to be of the same mind with respect to these important points; and, as far as they have attained, should walk together in brotherly love, and according to the rule of God's word: and if there be any thing of less consequence, in which their sentiments differ, they should bear with one another, and leave it to God to convince those who are mistaken as to such things, after all proper methods have been unsuccessfully tried, in the spirit of meekness, to set them right. How ambitious should we be of carefully observing and copying after those, who, like the Apostle, set us the most laudable example; whose hearts, affections, and conversation are in heaven, where Jesus our Saviour lives in all his glory; and whence believers look, with longing desire and hope, for his return to take them up thither. And O what an amazingly happy change will he then make upon these frail, contemptible, and mortal bodies! He will then form them into the likeness of his own most glorious body, by an act of Divine Omnipotence which surmounts all difficulties, and by which he himself is, and will prove to be able to vanquish death and all his enemies, and the enemies of all his faithful saints! 

REFLECTIONS.—1st, Into almost every church had the Judaizing teachers crept, and caused much trouble to the great Apostle. The Philippians had been attacked by them, and needed a caution against their seductions. 

1. He exhorts them to rejoice in the Lord. Finally, my brethren, after what I have said for your comfort, rejoice in the Lord as your Redeemer and Saviour, who has already so richly blessed you, and is willing to bestow upon you all the inestimable privileges of his gospel. 

2. He warns them against the false teachers. To write the same things to you, which I have often spoken, and Epaphroditus has now in charge to deliver, to me indeed is not grievous, but for you it is safe to be reminded of your danger, and kept on your guard. Beware of dogs, those cringing zealots, who fawn to ingratiate themselves with you, but design to introduce divisions among you, to bite and devour you—greedy, impudent, and worthless. Beware of evil workers, whose practices declare the badness of their principles. Beware, again I say, of the concision, no name being contemptible enough for them, who, urging this abolished rite, would rend the peace of the church, would introduce confusion, and cut off the Gentiles from the privileges of the gospel. 

3. He describes true Christianity. For we are the circumcision, really in covenant with God, and entitled by faith in Christ to all the spiritual blessings and privileges; which worship God in the spirit; not with the outward pomp of ceremonial rites, but with the heart, according to the gospel institutions; and rejoice or glory in Christ Jesus, as our only hope towards God, placing our whole dependance upon him, and happy in the great atonement which he has made for us; and have no confidence in the flesh, expect not acceptance with God, on account of any privileges of descent from Abraham. Note; (1.) All true Christians live in the constant worship of God, private and public; and that not formally, but in spirit and in truth. (2.) We must despair of ourselves, and renounce all dependance upon our own doings and duties, before we can exercise faith in Jesus, and know the joys of his salvation. 

2nd, None had more outward privileges than St. Paul; but none more heartily renounced them, and fled to a better hope. His own example he proposes therefore for their imitation. 

1. If any man might have confidence in outward privileges, he had as many, or more, than any of the Judaizing teachers; a native Israelite; a descendant from Benjamin, the son of the beloved Rachel, the tribe that clave to the house of David and the temple, when the rest revolted; on father and mother's side a Hebrew of pure extraction; circumcised according to the law; brought up after the strictest sect a Pharisee, in the observance both of the rites of the law, and the traditions of the elders; a zealot for Judaism, even so far as to be a bitter persecutor of Christianity; and in his outward conduct and conversation blameless and unexceptionable. 

2. All this he renounced for Christ. But what things I then thought were gain to me, and raised me in excellence above other men; those I counted loss for Christ, renouncing them utterly, assured if I trusted upon them for acceptance, I must be undone, and therefore resting on Christ, on his infinite merit alone. Yea, doubtless, and I count all things but loss. I remain in the same sentiments, disclaiming all dependance upon my present as well as past doings and duties; for the excellency of the knowledge of Christ Jesus my Lord; nothing else is to be compared with this: since I have known him as my Saviour, I want nothing more, except more of his Divine nature; for whom I have suffered the lost of all things which this world holds dear; and do count them but dung, contemptible offals, fit to be cast only on a dunghill; that I may win Christ, and become partaker of the great salvation which he has purchased for his faithful saints; and be found in him, as my city of refuge, my divine substitute and surety, my availing plea at the bar of God; not having mine own righteousness, which is of the law, conscious how little it would bear the scrutiny; but that which is through the faith of Christ, the righteousness which is of God by faith;—faith, which enables us to cast ourselves without reserve on the atonement and infinite merit of Christ, as the sole ground of our acceptance with God—faith, which draws down righteousness out of the fulness of Christ, yea grace for grace. Note; Whatever we depend upon for justification, except Christ alone, will assuredly prove to be our eternal loss. 

3. The Apostle desired to know Christ, not only as the only ground of, and his only plea for, acceptance with God, but as the Author of all spiritual life and eternal blessedness—That I may know him and experience the power of his resurrection, as the glorious Head of vital influence to all his faithful people; and the fellowship of his sufferings, daily experiencing the crucifixion of the old man, and willingly taking up my cross, however painful; being made conformable unto his death; dying unto sin, as Christ died for it; or ready to lay down my life for the gospel, whenever I may be called thereto: if by any means I might attain unto the resurrection of the dead; raised to immortal life and glory in body as well as soul, and reaching the happy port of eternal rest, whither I steer my course. Not as though I had already attained, either were already perfect, or perfected, as I desire it to be; but I follow after, eager to be at the goal, If that I may apprehend that, for which also I am apprehended of Christ Jesus; holding fast by that blessed Jesus, who first laid hold on me in my way to Damascus, and trusting on his power and grace to bring me to the eternal life which he has promised to bestow on all his faithful saints. Brethren, I count not myself to have apprehended, or to be arrived at that grand summit of perfection; but this one thing I do, forgetting those things which are behind, resting in no present attainments, and reaching forth unto those things which are before, after higher measures of grace, I press toward the mark, for the prize of the high calling of God in Christ Jesus; with heaven in my eye, I vigorously pursue my course, bending forwards eagerly as I run, and stretching out my arms to seize the crown of righteousness, which Jesus bestows, and is to be won only through the grace and strength which he supplies. Note; (1.) To know the power of Christ's resurrection, is to experience his quickening efficacy upon our souls, and to be raised from the death of sin to the life of righteousness, as his dead body was raised from the grave to the life of glory. (2.) They who think they have grace enough, evidently shew that they have none at all. (3.) Christ must apprehend us first before we can apprehend him; but he is willing to do this for every truly penitent soul. (4.) Heaven is the prize in view; happy the soul which reaches that goal. 

3rdly, The Apostle exhorts them to be united in love, and to be like-minded with him. Let us therefore, as many as be perfect, as enjoy perfect love, (see 1 John 4:17-18.)—are so far advanced in the Christian state, be thus minded: and if in any thing ye be otherwise minded, and differ from me in sentiment, God shall reveal even this unto you, who earnestly seek to know the truth, and clear up to your satisfaction, whatever may be yet dark or doubtful. Nevertheless, whereto we have already attained, let us walk by the same rule of God's word; let us mind the same thing, wherein we have all agreed. Note; lesser differences of opinion should make no disunion of heart; we must wait together on God, that he may instruct us in all his holy will. 

4thly, With warnings and exhortations he closes this chapter. 

1. He warns them against the false teachers, whose character he describes. For many walk, of whom I have told you often, and now tell you even weeping, concerned deeply for them, and jealous for you, that they are the enemies of the cross of Christ, both in their principles and their practice; their lives being as contrary to the spirit of purity, as their dependence on circumcision and Mosaic rites is derogatory to the grace of the gospel; unwilling to profess, or suffer for, a crucified Jesus: whose end is destruction, their errors and immoralities bringing upon them eternal ruin: whose god is their belly; serving and indulging their sensual appetites, as their chief happiness: and whose glory is in their shame; boasting themselves in their evil ways, and proud of their privileges, which only serve to cover them with confusion, while they behave so unsuitably thereunto; who mind earthly things, have their groveling minds ever fixed on the interests, pleasures, and honours of this miserable world. Note; (1.) They who make their belly their god, glory in their sins, and live after the fashion of the world, will infallibly find the end of their ways to be the destruction of both body and soul. (2.) It is a bitter grief to the faithful, when they behold any that bear the Christian name a dishonour to their holy profession. 

2. He exhorts them to copy the good examples which he and others shewed them. Brethren, be followers together of me, as I am of Christ; and mark them which walk so, as ye have us for an ensample, and adorn the gospel that they profess. For our conversation is in heaven; our commerce and concerns all lie there; from whence also we look for the Saviour, the Lord Jesus Christ, to come at the last day, and bring us home to his blessed Self; who shall change our vile body, that now bears the most humbling marks of weakness and infirmity, and will shortly be loathsome in the dust; that it may be fashioned like unto his glorious body, according to the working whereby he is able even to subdue all things unto himself; when death, the last of his enemies, shall be swallowed up in victory; and all his faithful saints shall rise and shine, and reign with their exalted Head in glory everlasting. 

04 Chapter 4 
Introduction
CHAP. IV. 

From particular admonitions he proceedeth to general exhortations: shewing how he rejoiced at their liberality towards him lying in prison, not so much for the supply of his wants, as for the grace of God in them: and so concludeth with prayer and salutations. 

Anno Domini 62. 

TO the foregoing condemnation of the doctrines and practices of the Judaizers, the Apostle,astheapplicationofhis discourse, subjoined, in the beginning of this chapter, an exhortation to the Philippians, to stand firm in the belief of the doctrine of Christ, and in the constant practice of his precepts. 

In what follows, St. Paul proceeds to a new subject. Euodias and Syntyche, two Christian women of note at Philippi, having differed on some points of doctrine, or practice, the Apostle besought them to lay aside their disputes, and be united to each other in affection, Philippians 4:2.—And to bring about their reconciliation, he requested a person in Philippi, whom he calls his true yoke-fellow, to help them to compose their differences; because they were sincere in the belief of the gospel, and had formerly assisted himself and Clement, and other faithful preachers, in the work of Christ, Philippians 4:3.—Next, he gave the Philippians directions concerning their temper and conduct as Christians. They were to cherish spiritual joy, moderation, freedom from anxious cares, and to be often employed in prayer, Philippians 4:4-6.—All these graces and virtues they were to practise, according as they had learned them from him, and had seen them exemplified in him, Philippians 4:8-9.—Then, in very delicate terms, he thanked the Philippians for their affection to him, expressed by the care that they had taken to supply his wants, Philippians 4:10.—But lest, from the warmth of his gratitude, they might fancy that he had been out of measure distressed with his poverty, he told them, that the want of the necessaries of life was not an evil insupportable to him; for he had learned in every state to be content; and was able to bear all sorts of distress, through Jesus Christ, Philippians 4:11-13.—yet he commended them for attending to his state, Philippians 4:14.—and told them that he accepted their present the more willingly, because they were the only church that he had received any thing from while he preached in Macedonia, Philippians 4:15.—From which they would see, that he was not covetous of gifts; and that he received their present only because he sought from them pious actions, as the fruit of his labours among them, which, in the end, would abound to their own advantage, Philippians 4:17.—Knowing, however, that it would give them joy, he told them that, though their liberal gift sent by Epaphroditus, henow had every thing he wished, and was filled with comfort, Philippians 4:18.—Withal, to encourage them in such good works, he assured them that God would supplyall their wants abundantly, Philippians 4:19.—In which persuasion he addressed a short doxology to God, Philippians 4:20. 

The Apostle having, in this handsome manner, thanked the Philippian church for their present, he desired the bishops and deacons to salute every saint at Philippi in his name, and sent them the salutation of the brethren, who were with him at the writing of this letter, Philippians 4:21.—adding, that all the saints in Rome saluted them, but chiefly they of Caesar's household, Philippians 4:22.: for the gospel being made known in the palace by means of the Apostle's bonds, chap. Philippians 1:12-13 it had made such an impression on some of the emperor's domestics, that they embraced and professed the Christian faith. Having, therefore, friends in the palace, the Apostle hoped to be released through their good offices, under the blessing of God, chap. Philippians 1:25, Philippians 2:24. Nor was he disappointed in his expectation; for, after having been confined two years, he was set at liberty.—St. Paul concluded this Epistle as usual, with his apostolical benediction, sealed with an Amen, to shew his sincerity in all the things that he had written, Philippians 4:23. 

Verse 1
Philippians 4:1. Therefore, my brethren; &c.— There is no more reason for making this the beginning of a new chapter, than there would be for disjoining the last verse of 1 Corinthians 15. (in a sense exactly parallel to this,) from the preceding discourse on the resurrection, with which it is so beautifully and properly connected. The variety of words here used by the Apostle is remarkable,—My brethren,—dearly beloved, and longed for;—my joy and crown; repeating again one of the terms at the end of the verse, as though he thought he could never apply words enough to express the greatness of his love and tenderness to them. The word so refers to his immediately foregoing discourse; "So stand fast as I have exhorted you: follow this my example which I have earnestly recommended to you; and be accordingly solicitous, in defiance of all the insinuations of such as would seduce you, to persevere in your dependance on Christ, and to press after that state of future happiness which he will shortly bestow upon his saints." But since the word may be supposed to denote a continued and persevering posture, it seems not unreasonable to allow, that he may herein have a respect to their past behaviour, and the steadfastness for which he had before commended them. 

Verse 3
Philippians 4:3. True yoke-fellow,— My genuine associate. Doddridge. Heylin reads the clause, I beseech thee also, my faithful partner, to assist them both, for they assisted me, &c. Some have supposed that by the word συζυγε, St. Paul means his wife; but as the word in the original is masculine, waving all other arguments, it cannot be taken in that sense. It is probable that this was an officer of considerable dignity and authority in the church at Philippi, perhaps husband to one of the pious women here mentioned. As women's preaching was so expressly forbidden by St. Paul, we must conclude, that it was in some other way that these good women were helpful to him in the gospel; not so much by ministering to his person, though that, no doubt, they were ready to do as they had opportunity; but by such services as suited their sex and station, and bythe intelligence which they might give him of the state of religion among their female acquaintance, their children, and other branches of their families. 

Verse 4
Philippians 4:4. Rejoice in the Lord alway:— The Apostle, in this advice, seems to have a respect to thesuffering condition in which it appears, by other passages in the Epistle, that he considered them. This is confirmed by the strain of his advice in the next verses. See ch. Philippians 2:18, Philippians 3:1. 1 Thessalonians 5:16. 

Verse 5
Philippians 4:5. Let your moderation be known— Let your meekness, &c.—The Lord is nigh you. Both the parts of this verse shew, that St. Paul considers the Philippians in a state of persecution. Gentleness, or meekness, (which is the import of the original ( το επιεικες ),) was peculiarly suited hereto; and the Lord's being at hand, was a proper motive to excite them to bear their sufferings with such temper. And as the adversaries against whom, at least principally, he encourages them, were the Jews, or Judaizing converts, the Lord's being at hand may well enough be interpreted, of the overthrow which the Lord would suddenly bring upon the Jews; which, by the destruction of the temple, and the abolishing the greater part of the Jewish service, would, in a manner, put an end to their contest, as well as be a signal vengeance taken on the most virulent enemies of the Christian cause. 

Verse 6
Philippians 4:6. With thanksgiving,— When St. Paul directs them to join thanksgiving with prayer and supplication, in their suffering condition, he appears to have the same design before noticed; namely, to divert them from the frightful view of persecution, and to put them in mind, as he does ch. Philippians 1:29-30 that their being called hereunto was a gracious gift, for which they ought to be thankful. Instead of, be careful for nothing, it would be more proper to read, with Dr. Heylin, be solicitous for nothing; "Whatever your danger or wants may be, do not distract yourselves with an anxious care about them." 

Verse 7
Philippians 4:7. And the peace of God, &c.— This expression is only found here and in Colossians 3:15. In both some understand it of that peaceable temper which God hath commanded; but it seems much more easy and natural to understand it of that peace which we have with God. St. Paul is here arming the Philippians against persecution; nor could anything be a greater support to them under it, than the peace of God thus understood; for the sense of it will make the heaviest afflictions and pressures sit easy upon us. Having peace with God, through our Lord Jesus Christ, we may well rejoice in hope of the glory of God, and glory in tribulations; nor will our hope make us ashamed. It will be so far from it, that it will fill us with boldness and resolution, when the love of God, that is, the sense of his love, which is equivalent to the peace of God,—is shed abroad in our hearts, Romans 5:1-5. Indeed, a peaceable and quiet temper will be a support and comfort to a man under his troubles, when he considers that he has done nothing to provoke men, and that their fury and wrath against him is without cause. But this is inconsiderable in comparison of the support which we shall have from a sense of God's favour, and his being at peace with us: and the commendation here given of the peace of God, that it passeth all understanding, seems to suit better with this sense than the other. The same is, perhaps, confirmed by that clause, through Christ Jesus; and that, whether it be joined with the peace of God, or with the keeping their hearts and minds. Finally, the connection here may be thought to lead us to this sense. They were, under their troubles, to cast their care upon God, by prayer and supplication with thanksgiving; and when they did so, the peace of God that passeth all understanding would keep their minds; that is, by guarding against diffidence and distrust, and committing themselves to, and relying upon the favour of God, they would be secure of his favour; the sense of which would make them easy and happy. See John 14:27. 1 Peter 1:5. 

Verse 8
Philippians 4:8. Finally, brethren, whatsoever things, &c.— The reader will find in the Inferences a complete exposition of this beautiful and comprehensive passage 

Verse 9
Philippians 4:9. The God of peace— So called, on account of his affording us peace with himself; as he is called the God of all grace, 1 Peter 5:10 on account of all the favours that he bestows upon us. See Hebrews 13:20. 1 Thessalonians 5:23. 

Verse 10
Philippians 4:10. But I rejoiced in the Lord greatly— The Apostle uses a very skilful way here of commending the generosity of his benefactors; whereby he signifies, not only that they had done their duty, but that the Lord had favoured them, by stirring them up to it; and that they had given him occasion of much thankfulness to the Lord. The original, which we render,Wherein ye were else careful,is doubtful; andmay signify, For whom ye were also careful: or it may be taken, in the sense of our translators,—in which matter ye were careful. St. Chrysostom's explanation of the last clause is, "But you wanted an ability to supply me." 

Verse 11
Philippians 4:11. Not that I speak in respect of want— Nor do I speak upon the account of my want. He had told them, in the verse before, that he rejoiced greatly in the revival of their care for him; and here he presents their mistaking the true cause of his joy. 

Verse 12
Philippians 4:12. I am instructed— "I find myself initiated, as it were, into this great mystery." This is well known to be the peculiar sense of the word μεμοημαι ; and it seems as if the Apostle, by the choice of this peculiar word, meant to intimate to his Greek readers, how much he esteemed the good dispositions of mind here spoken of, beyond all their boasted instructions, whatever mysteries they might be supposed to contain. See Doddridge, Grotius, and Stockius. 

Verse 15
Philippians 4:15. In the beginning of the gospel— That is, when he first preached the gospel among the Philippians. See ch. Philippians 1:5. The next verse shows, that the clause, when I departed, &c. should be rendered, when I was departing? &c. Thessalonica was itself in Macedonia, and therefore he had not departed from Macedonia, when they sent to him in Thessalonica; but he was then about to leave that country, to preach the gospel elsewhere, and so needed assistance in order to it. 

Verse 16
Philippians 4:16. Ye sent once and again, &c.— It appears by 1 Thessalonians 2:9 and 2 Thessalonians 3:7-9 that it was not to the liberality of the inhabitants of that city, but chiefly to the labour of his own hands, that St. Paul owed his subsistence during his abode among them. St. Chrysostom remarks judiciously upon this place, "That it is a great commendation of the Philippians, that when St. Paul resided in the metropolis, [Thessalonica,] he should receive no assistance from the inhabitants of that city, while generous contributions were made to him from the little city of Philippi." 

Verse 19
Philippians 4:19. But my God shall supply— And my God. This is to be understood in the nature of a wish, or as expressive of what was the matter of his prayer for them. Many copies and versions read it in the optative mood; and may my God supply. Observe further, he says not our God, but my God; because he is speaking of God's recompensing to them the kindness which they had shown to him, as his servant; it was therefore most proper to mention the relation which God stood in to him, as that would be a means of the divine regard to those who had done him good. 

Verse 20
Philippians 4:20. Now unto God and our Father— Now unto our God and Father. Pierce and Doddridge. 

Verse 21
Philippians 4:21. Salute every saint— The Syriac reads, "every one who has acquired holiness by Jesus Christ." As the brethren here stand contradistinguished to the saints, Philippians 4:22 we must understand the brethren in office, or the ministers. 

[ See Grotius, Hammond, Lardner, Michaelis, Pierce, Doddridge, Whitby, Heylin, Pyle, Gataker, Beza, Blackwall, Wetstein, Mill, Fleming, Scott, Sherlock, Bos, Ellys, Burnet, Howe, Calmet, Plutarch, Castalio, Diodati, Budaeus, Dunlop, West, Wolfius, Bengelius, Dumont, and Stockius.] 

Inferences on Philippians 4:8 of this chapter.—It would be needless to lay down particular rules of morality, directly referring to every possible case that may happen in human life; since the cases themselves are almost infinite, and continually varying in some circumstance or other: all therefore that can be expected in the most improved and complete moral system, is, that to supply the place of this vast multiplicity of distinct and minute directions, there be certain general characters, describing the proper dispositions, behaviour, and duty of men; and that these characters have a clear and determinate meaning, and are easy to be applied to particular cases by a common capacity. 

St. Paul's words, in the verse now under consideration, being taken in this sense, will be found eminently useful: they not only suppose the unalterable difference of good and evil, and give us a noble and perfect summary of the whole of holiness, virtue, and moral goodness; but the marks therein proposed, to enable us to judge rightly in all circumstances, are obvious and infallible. 

Every one of these branches,—whatsoever things are true, honest, just, pure, lovely, and of good report, deserve our constant and strict regard, considered as general rules; and are always proper to influence and determine our conduct. By the things which are true, in this large sense, are meant those habits, and that course of life and manners, which are agreeable to the renewed state of man through grace; and which are suitable to the rank and character that we sustain in the universe, and to the relations that we bear, and the various obligations we are under, to other beings. Now, to assert that this is one invariable standard, to which believers are obliged to conform, is only asserting, in other words, that they are all bound to live and act like new-born creatures, like Christ, who is the Truth itself, and not like different beings from what they really are, through the grace of God; and that they are bound to have exactly the same consideration of their fellow-creatures, according to the circumstances in which they are placed, and to treat them in the same manner, according to their measure and station, as Christ would have treated them in like circumstances. And the contrary scheme supposes, that we are at full liberty, upon every start of humour, every impulse, or headstrong appetite, to violate the settled order of society; and that monstrous and unnatural characters are equally to be approved, with those which are formed on the strictest rules of grace and truth. 

Secondly, By whatsoever things are honest, or, as the original word signifies, grave, decent, venerable,—are meant things not affected and formal, nor morose and splenetic, nor recluse and unsociable; (for these are the natural properties of peevishness, discontent, and pride;) but such a conduct as springs from serious reflection, as argues a calm and steady temper;—and is therefore decent, because becoming the importance and dignity of the renewed man; and venerable, as it both tends to create, and deserves respect from our fellow-creatures. 

From what has been said, it necessarily follows, that it must be our indispensable duty to adhere constantly to whatever things are just; i.e. in the unrestrained and general acceptation of the term, right and fit in themselves;—and to whatsoever things are pure, or which have a direct and certain tendency to perfect our superior intelligent frame; for if things are right in themselves, because they correspond with the great plan of redemption laid down by the Triune God, and, in some sense, with the original scheme of the universe; if the same things are likewise pure, because they preserve the comeliness and true honour of regenerate nature uncorrupted, to the glory of the grace of God;—every obligation that lies upon us to conform our actions to the truth of things, must, of course, infer an equal degree of obligation to right action: and all the ties to which we are bound, by virtue of our union to God and his saints, by the power of his grace, to preserve the complexion of our minds and our moral faculties fair and unspotted, in order to behave with a decent gravity, and render regenerate nature venerable—must also be considered as so many indissoluble bonds of duty, to cultivate universal purity of dispositions, affections, and manners. 

If, again, there are any things in themselves lovely, it can admit of no possible dispute, whether they be the just objects of our esteem and choice. To say of characters, that they are lovely, and that they deserve our love, is only expressing the self same idea by different terms; and to say that they deserve our love, and therefore ought to be delighted in; and that, because they ought to he delighted in, they should be diligently and constantly improved and cultivated;—this again is only laying down a plain principle, and, asserting the necessary consequences which result from it. 

Finally, we have another right general rule of conduct, Whatever things are of good report,—think on these things. By which we are not to understand those actions which suit the taste and genius of the country where we live, and are admired from the force of education and habit, or because they agree with opinions and prejudices received from our ancestors;—but such actions only as have universally a good report in all Christian countries, however disagreeing in peculiar sentiments, customs, and forms of religion. Whatever is of this kind, it may fairly be presumed has a solid foundation in the will of God, and the original frame of things. Nor indeed can we pretend to account for this agreement of sentiment, and harmony of applause, with any appearance of reason, otherwise than by supposing the intrinsic and immutable excellency of the things themselves; and that there is one original superior POWER, which, with respect to general rules of eternal use and importance to all, dictates to all alike; and is therefore the light, the voice, the law of God, in his creature and subject man; and is fully displayed in the revealed word, and, through the grace of the Divine Spirit, may operate effectually in the hearts of the fallen sons of men, and renew them after the image of God. 

Having thus considered the Apostle's argument in a general view, it may be proper briefly to point out the particular graces and virtues more directly included in each of the above characters. 

And, 1. It is obvious that the Apostle, by the things that are true, intends to recommend the virtue of truth and fidelity; that is, sincerity in all our professions of reverence and duty to God, and of respect and service to our fellow-creatures; the being true to our promises, contracts, friendships, and discharging with diligence and care every trust reposed in us;—the contrary vices to which are, dissimulation, deceitful compliment, lying, fraud, treachery,—which are infallible indications of a selfish and base disposition, and the source of endless confusion in societies. 

2. In the things that are grave, decent, and venerable, are particularly included a calm, composed temper, free from the perturbation of excessive passions; an uniform and unshaken resolution to adhere to the principles of truth and right, and that sedateness and dignity of behaviour, which is the result of inward irregularity—of that harmony of the powers of the soul, which Divine Grace alone can establish within us. To these instances of venerable conduct, are opposed a slavish subjection to appetite, which renders human nature despicable:—a fickle, fluctuating temper, levity, vanity, and ridiculous affectation;—those unguarded familiarities which lessen our weight and influence, and, in short, all such deportment as is unsuitable to our peculiar situation in life, and tends to disgrace it in the judgment of the genuine people of God. 

3. Under the next head are comprehended all the different branches of justice: the distinct offices of justice are, indeed, various, as men's conditions and characters differ; but the general obligations and the general rules are one and the same; which may easily be reduced to that admirable maxim of our blessed Saviour,—the compendium and substance of all equity; "Whatsoever ye would that men should do unto you, were they in your circumstances, and you in theirs, do ye even so to them." We may add, that the virtue of justice is not only the main pillar and strength of societies, but, as it were, the essential and vital spirit by which they subsist; and that the contrary vices,—viz. censoriousness, detraction, slander, undermining arts, rigorous oppression, and injuries of every kind, are directly calculated to dissolve the frame of all governments, to render a regular social life absolutely impossible, and human existence itself insupportable, except from the hope of enjoying that eternal state, where the wicked shall for ever cease from troubling. 

4. By the following article, whatever things are pure, is chiefly meant the virtues of continence and chastity; opposed to which stand the infamous sin of adultery, universally detested and branded; fornication, sensuality,—actions or discourses offensive to modesty, which are all known and fitly described by the name of impurities,—as spreading defilement and a deadly taint over the soul, and thus creating a strong aversion to intellectual and spiritual enjoyments, and to the divine pleasures arising from communion with God, and from a consciousness of moral rectitude through the grace and Spirit of Christ. 

Finally, by the things which are of good report, if any particular virtues are designed, those must be understood which are universally celebrated as the marks of a truly noble and gracious disposition; and by the things which are amiable and lovely, those virtues which have a peculiar attractive beauty and gracefulness;—such as a disinterested and unconfined benevolence, generosity, returning good for evil, moderation in affluence and power, humility and condescension in high stations;—in opposition to all selfishness, narrowness of heart, revenge,—dishonouring and corrupting the innocent, to satiate a brutal passion; haughtiness and insolence, ingratitude and cruelty. So that from the view above taken, united with the power of Almighty grace, the course lies open and plain before us, in which we may adorn human nature, and advance it to the highest pitch of moral beauty; as well as the opposite path, which necessarily leads to deformity, and shame, and everlasting ruin. 

Thus then we have seen, that in a single passage of the New Testament we have a complete system of morals, as it were in miniature; the grand character of genuine virtue is clearly asserted, wisely laid down, and exhibited in a proper variety of lights: the characteristics are so proposed, that they may be considered as general rules, at the same time that they direct our view to almost all the particular branches of morals: and to render the account as comprehensive as possible, a clause is added, in which, by a fair and easy interpretation, the peculiar duties of every rank and condition, and the noblest refinements and heights of grace, holiness, and virtue, may be supposed to be inculcated. In short, from the abridgment of its precepts here given by St. Paul, we may reasonably infer, "the extent, the sublimity, the perfection of that moral goodness which the gospel of Christ requires." 

What then remains, but that, if there be any virtue, and if there be any praise, we should think on these things? If holiness and virtue be realities, and not empty fictions; and if there be any just ground of praise, it must of necessity be in such things as these. And what crowns the whole, if, through the grace of God, we obtain acceptance with him in and through the Beloved, and by the inspiration of his Spirit attain to these heavenly graces, "an entrance shall be ministered unto us abundantly, into the everlasting kingdom of our Lord and Saviour Jesus Christ." 

REFLECTIONS.—1st. The Apostle, 

1. With the most endearing appellations, exhorts his Philippians to stand fast in the truth. Therefore, my brethren, dearly beloved and longed for, to whom my whole soul is drawn out in warmest affection, and whose salvation I so earnestly desire, longing to see you my joy in every remembrance of your fidelity, and my crown, whom now I esteem my chief honour, and who will I trust be my most distinguished glory in the day of Christ; so stand fast in the Lord, my dearly beloved; cleaving to that divine Redeemer in whom you have believed; unshaken by danger, unterrified by opposition, and looking up for that Divine grace, which can make you more than conquerors. Note; (1.) None can tell the fervent longings of a faithful minister's heart after the salvation of his people's souls, but those that feel them. (2.) They who have already approved themselves faithful, are especially bound to persevere in the same blessed course. 

2. He entreats, that some individuals who were at variance, either with the church or each other, might be happily reconciled. I beseech Euodias, and beseech Syntyche, that they be of the same mind in the Lord, and lay aside their disputes, united in love and peace. And I entreat thee also, true yoke-fellow, who with me already hast heartily laboured in the cause of Christ, help those women, and endeavour to reconcile them to the church, and to each other, which have been so useful in former days, and laboured with me in the gospel, helping and assisting me; with Clement also, and with other my fellow-labourers, those names are in the book of life, possessing a present interest in Christ: happy are they, whose names shall be found written there on the great day of account. 

3. He exhorts them to holy joy. Rejoice in the Lord always; in all circumstances, and under every trial, maintain a holy delight in God, which will sweeten every affliction: and again I say, Rejoice in him as your Saviour, your refuge, help, and hope, in every time of need. 

4. Let your moderation be known unto all men: show a spirit of meekness and patience, which never is wearied out with provocations; and be weaned from every inordinate attachment to this present world. The Lord is at hand, and will soon confound your Jewish adversaries in the destruction of their city and temple; and shortly will put an end to all the trials of his faithful people in the great day of his appearing and glory. 

5. Be careful for nothing; be without perplexity or tormenting solicitude about the concerns of this world, and the difficulties in your way: but in every thing, at all times, and in all circumstances, by prayer and supplication with thanksgiving, let your requests be made known unto God; casting all your care upon him, praising him for all past mercies that you have experienced, and trusting him for whatever may be yet to come. And the peace of God, which passeth all understanding, shall keep your hearts and minds, through Christ Jesus; in answer to your prayers, God will give you his blessed peace, preserving you sedate and calm amidst every storm, fortifying your minds against every foe, and keeping you in a happy serenity, neither dis-composed, nor fainting under any of your troubles. Note; (1.) Though prudent forecast is not forbidden, all anxious fears which imply distrust of God, and bring torment to the heart, are exceeding sinful. (2.) Prayer is an antidote to every ill; and while we have a throne of grace open, where we can pour all our complaints into the bosom of a compassionate God, however perplexed, we need never be in despair, but should quietly wait to see the salvation of God. 

6. Finally, brethren, whatsoever things are true, agreeable to the word of God, and the dictates of sincerity and truth; whatsoever things are honest, venerable and becoming in dress, language and deportment; whatsoever thing's are just, and equitable in your dealings and transactions; whatsoever things are pure, in thought, word, or action; whatsoever things are lovely, and render you amiable in the sight of God and man; whatsoever things are of good report, among the truly religious; if there be any virtue, any thing truly noble, brave, and generous; and if there be any thing that deserves praise and commendation; think on these things, and seriously desire to be found in the exercise of them. Those things which ye have both learned and received, and heard, and seen in me, do; copy after my precepts and practice; and then the God of peace shall be with you, and bless you with his presence, and with more abundant measures of his grace and love. 

2nd, The Philippians had generously contributed to the Apostle's support, and he gratefully mentions it to their honour. 

1. He expresses his joy in the present fresh proof that they had given of love to him, and regard for the cause of Christ. But I rejoiced in the Lord greatly, that now at the last your care of me hath flourished again, and you have added to your former instances of generosity; wherein ye were also careful, and would ere this have sent to my relief, but ye lacked opportunity.—Though it was a debt that they justly owed him, he mentions it as a favour for which he esteemed himself much obliged. 

2. He obviates an ill use which might be made of what he said. Not that I speak in respect of want, as though I was distrustful of a provision, or uneasy at my worldly circumstances; for I have learned in whatsoever state I am, therewith to be content, satisfied in all the will of God. I know both how to be abased, and I know how to abound; in the lowest circumstances composed, in the greatest affluence not elated. Every where, and in all things, I am instructed, by my divine Master, to accommodate my mind to my situation; both to be full, and to be hungry; both to abound and to suffer need; to know the want of bread without repining, and to have abundance without abusing it to excess. I can do all things, through Christ which strengtheneth me, and enables me for all the services and sufferings to which in his providence he is pleased to call me: notwithstanding ye have well done, that ye did communicate with my affliction, in the seasonable relief you kindly sent. Note; (1.) Want is a great temptation to murmur, as abundance is to excess; but Divine grace will enable us to accommodate our hearts to every circumstance. (2.) Though our strength is very weakness, the omnipotence of Jesus is engaged for his believing people; and then nothing is impracticable. 

3. He makes honourable mention of what they had formerly done. Now, ye Philippians, know also, that in the beginning of the gospel, when I departed from Macedonia, or was ready to depart to other countries, no church communicated with me, as concerning giving and receiving, but ye only; for even in Thessalonica, a city so much more wealthy than yours, where I was constrained to work hard for my bread, ye sent once and again unto my necessity, when my circumstances were very strait, and my wants pressing. Not that I mention these things because I desire a gift, and want to worm myself into your favour: no such mercenary views influence my conduct; but I desire fruit that may abound to your account in the great day of recompense, when these labours of love shall be remembered and rewarded. 

4. He acknowledges the receipt of what Epaphroditus brought, and how sufficient it was for his wants; assuring them, that God would accept it as a grateful sacrifice at their hands. But I have all I want, and abound: I am full, having received of Epaphroditus the things which were sent from you, an odour of a sweet smell, a sacrifice acceptable, well-pleasing to God; better than the fumes of incense, or the smoke of burnt-offerings. But though I cannot repay you in kind, my God, who is all-sufficient, shall supply all your need, giving you the earthly good things that you want, and especially bestowing all spiritual blessings upon you, according to his riches in glory by Christ Jesus, which inestimable treasures he hath laid up for all his faithful saints. Note; None were ever losers by what they lent to the Lord, and employed in the service of his blessed cause. 

3rdly, We have, 

1. An ascription of praise to God. Now unto God and our Father be glory for ever and ever. Amen. He is our Father to love us, our God abundantly to provide for us. We have long experienced his love and grace; with confidence let us trust him and ascribe to him the praise that we owe for all his past kindness and precious promises. Note; If God be our Father, we can want no manner of thing that is good. 

2. Salutations to the brethren. Salute every saint in Christ Jesus; let every member of the church be assured of my most cordial regard and kindest wishes. The brethren which are with me greet you with best remembrances. All the saints salute you, and join in Christian respects towards you; chiefly they that are of Cesar's household, domestics of his family, now converted to the faith, and one in affection with you. Note; It is a comfort to a real Christian to consider, that multitudes whom he never saw or knew, bear him upon their hearts, and remember him in their prayers. 

3. His closing benediction. The grace of our Lord Jesus Christ, in all its incomprehensible extent, and inconceivable fulness, be with you all: may the whole church and every member share it in the richest abundance! Amen. 

